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Vesna Zabjakin Chatleska
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Ss. Cyril and Methodius University in Skopje
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Marijana Maksimovié*
Institute of Social Sciences
Belgrade, Serbia

Ruzica Cacanoska

Institute for Sociological, Political and Juridical Research
Ss. Cyril and Methodius University in Skopje
Skopje, Republic of North Macedonia

THE IMPACT OF DIGITAL TECHNOLOGY ON
LEADERSHIP IN RELIGIOUS COMMUNITIES

Although digital technology and digital media have penetrated every
pore of society and business, and have become an inevitable factor in
everyday life, they are still mostly associated with business processes.
However, here the authors want to draw attention to the influence
that digital technology and digital transformation have on religious
communities, with a special focus on the practices of religious lead-
ership and communication with believers. Religious communities are
organizations with a specific structure and leadership that unite be-
lievers, and practice faith in everyday religious life. However, lead-
ership in the religious communities is regulated and determined by
the religious organizations themselves, and belongs to the domain of
spiritual authority. In the effective exercise of spiritual authority today,
digitalization and digital media that facilitate communication greatly
help. In the past, church councils were places where, in addition to
important decisions were being made, positions related to the society
and the state were also adopted. The digitalization of religious groups
and communities has introduced a host of opportunities, but also chal-
lenges for religious leadership. As digital technologies reshape and
change society, appropriate and timely reactions are required from
the leadership. Religious leaders and organizations should take into
account the opportunities offered by digital technology and the inter-
netin ministry practices, and adapt in such ways that balance tradition
with modernity, while also addressing the spiritual, social, and practical

*  The paper was written as a part of the Research Program of the Institute of Social
Sciences for 2025, which is supported by the Ministry of Education, Science and Tech-
nological Development of the Republic of Serbia.



needs of their congregationsin a virtual space. This paper analyzes the
application of digital technology for effective religious leadership and
communication within religious communities in Serbia and Macedonia.

Key words: religious communities, religious leadership, digital tech-
nology, digital media and communication
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THE CHURCH OF SWEDEN AND THE DIGITAL
CHALLENGE - PRELIMINARY REMARKS

The historical role of the Church of Sweden

The Lutheran State Church was founded in 1527/1536 by King Gustav
Vasa, playing an important role during history. Local priests taught
citizen to read and regularly checked their knowledge of Lutheran
Catechism. Sweden was for centuries a mono-religious and monocul-
tural society. Religious freedom was partially introduced in the 18
century, and formally in 1951. Baptism became a criterion for church
membership only in 1996.

The role of the Church today

Since 2000, the church has not formally been a State Church. Howev-
er, in a sense it has remained to be so, since the church seems to be
ruled by political parties rather than bishops. The church has faced a
continuous loss of membership, and there is a decline in religious rites
like baptism, marriage, and funeral. Attendance of service is low and
Sweden has become highly secularized. Since 2009, religious marriage
has been open to couples of the same sex, which has affected relations
with other churches.

The digital Church

A strong impetus for a digital church was the Covid-19 pandemic. The
analysis will provide an overview of the types of services appearing
digitally in the 13 dioceses of the Church. On the one hand, the dig-
ital church provides the opportunity of participating in services via
the internet, while on the other, there have been missionary efforts,
combining the internet, actual gatherings, and introductory texts. A
quantitative textual analysis of an introduction to Christianity will be
performed.

Key words: Sweden, digital church, digital services, introducing Chris-
tianity, textual analysis
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Zorica Kuburié¢

University of Novi Sad
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DIGITAL TECHNOLOGIES AND RELIGION -
PRESENCE OF RELIGION IN VIRTUAL SPACE:
THEOLOGICAL CONVERSATIONS ON THE
YOUTUBE PLATFORM

In this paper, | would like to explore different forms of religious con-
tent that are present in the Serbian language. The subject of the re-
search is Theological Conversations that bring together members of
different religious traditions every Friday to discuss the same topics.
The form of the dialogue and mutual respect supports a secular space
in which groups are open and mixed. The CEIR Balkan channel was
opened in 2013 and it has posted content promoting the magazine
Religion and Tolerance. The promotional activities have been recorded live
from year to year, and posted on the YouTube channel. In addition to
the recordings, with the emergence of the Zoom platform during the
period of the Coronavirus closures, live conversations have begun to
be organised every Friday evening, which resulted in over 300 recorded
conversations that are available to the public. The mutual exchange of
knowledge about one’s own and other religions, as well as the pres-
entation of scientific research, have strengthened the culture of dia-
logue and religious tolerance. Although the goal was to get to know
religioninits theoretical perspective by following religious scriptures,
it contributed in the form of dialogue to the promotion of universal
values. The paper will also briefly present another form of presence
of religious communities and individuals who send their teachings,
gatherings and messages into the virtual space through monologues
from the perspective of their own religion, as well as those platforms
that designate other people’s teachings as erroneous.

Key words: CEIR Balkan, theological conversations, lay apostolate,
missionary department of the Serbian Orthodox Church
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BELIEVERS ON (IN) SOCIAL MEDIA

In the information society of late modernity, religion and the church
are faced with multiple challenges arising from rapid technological
progress, changing cultural paradigms, and the increasing pluralism
of belief systems. Church communities are called upon to respond to
the challenges of the 21 century and the new habits of society that
disrupt traditional structures of communication, decision-making, and
belief. Social networks have anincreasing influence on the creation of
public opinion, communities, and society as a whole, which represents
a kind of call for church communities to undertake adaptive trans-
formations. This article explores the complex relationship between
religion and media, focusing in particular on the impact of the digi-
tal and social media on the perceptions of religion and the church in
contemporary society. As digital platforms have become ubiquitous,
they play a key role in shaping public discourse and influencing the
image of religious institutions and organizations. Social media, online
communities, and digital content can contribute to creating the im-
age of religious communities, and even challenge traditional power
structures in religious organizations. By analyzing case studies and
the available scientific literature, the article highlights the dual role
of digital media as both a tool for religious expression and a platform
for critique, ultimately shaping public understanding and engagement
with religion. The findings suggest that, while digital media can en-
hance the visibility and accessibility of religious practices, they also
pose significant challenges to the established perceptions of faith
and institutional authority, prompting a reassessment of the role of
religion in an increasingly digital world.

Key words: religion, authority, social networks, perception, impact



Armin Jasarevié
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RELIGION AND BELIEF IN THE DITAL AGE:
TECHO-RELIGIOSITY AND NEW FORMS OF
RELIGIOSITY

Among the most significant characteristics of the modern society that
we live in are technological development and globalization of a diver-
sified structure. These characteristics shape a dynamic structure and
can be considered as the causes of numerous and rapid changes. The
mass use of computers, smartphones, tablets and similar digital com-
munication technologies in social life has contributed to the process of
digitalization which is reflected in the economic, cultural and religious
dimensions. As a result, it can be said that a new social system is being
built that accelerates the change and transformation of traditional
social structures and institutions. The development of communication
technologies affects all areas of social life, including religion, which is
also affected by the changes, while religious understanding and prac-
tice are beginning to take on new forms. The main goal of this paper
is to analyze the state of religion in the digital age, the emergence of
new (virtual) communities, the relationship between techno-culture
and religion, and the phenomenon of media preachers.

Key words: digitalization, religion, virtual communities, techno-cul-
ture, belief, televangelism
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DIGITAL TECHNOLOGIES, RELIGIOUS IDENTITY
AND AUTONOMY: RE-EXAMINING FREEDOM
IN THE AGE OF ALGORITHMIC CONTROL

Digital technologies significantly shape how individuals approach reli-
gious beliefs, providing unprecedented opportunities to explore vari-
ous traditions. However, this approach presents paradoxical challeng-
es, as digital platforms enable and shape religious freedom through
algorithmic content filtering and personalized recommendations. In
this context, the freedom of choice comes into question: to what ex-
tent is individual choice truly autonomous when faced with technolo-
gies that selectively shape one’s worldview?

Given the ubiquity of online communities and content, religious iden-
tities are no longer exclusively formed within traditional institutions.
They are increasingly influenced by algorithmic systems that reflect
societal norms, values, and expectations. While it seems that the in-
formation society offers more choices, it often narrows down these
options through personalized content, which can undermine autono-
my in religious decision-making.

The issue of freedom of choice becomes particularly relevant in light
of research into the behaviors and attitudes of digital platform users,
whose findings demonstrate how these technologies impact the for-
mation of religious beliefs and identities. In this regard, it is crucial
to consider whether the information society truly supports religious
pluralism or creates new forms of manipulation and digital determin-
ism, redefining religious freedom and autonomy. As digital platforms
continue to evolve, the redefinition of religious identity highlights the
need for further research into the long-term implications of techno-
logical mediation in shaping personal and collective belief systems.

Key words: religious identity, digital technologies, autonomy, belief
systems, institutional authority
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Kharkiv State Academy of Physical Culture
Kharkiv, Ukraine

RELIGIOUS FREEDOM IN THE CONDITIONS OF
DIGITALIZATION OF THE SOCIAL ENVIRONMENT

Religious freedom is a fundamental human right, which, in the con-
text of digital culture, encounters new challenges and opportunities.
The digital environment opens up unprecedented opportunities for
believers to express their religious beliefs, disseminate spiritual ideas,
and form online communities. However, questions simultaneously
arise regarding the protection of religious freedom online, particularly
concerning censorship and online discrimination. Algorithms of digital
platforms can limit access to specific content, and there is also a risk
of cyberattacks, persecution of religious groups, and the use of mon-
itoring technologies to restrict religious activity.

Protecting religious freedom in the digital space requires a compre-
hensive approach, encompassing legal regulation, platform self-regu-
lation, and development of digital literacy. Digitalization significantly
affects the rights and freedoms of religious communities, especially
under repressive political regimes. On one hand, digital technolo-
gies offer new avenues for religious freedom: believers can exchange
ideas, conduct online worship services, create digital libraries, and
maintain connections with their communities through social net-
works and mobile applications. This significantly expands access to
religious knowledge and practices, particularly in countries with lim-
ited religious freedom. Conversely, the use of surveillance technolo-
gies enables the monitoring of communication, tracking of religious
gatherings, and blocking of specific religious content. Algorithms of
social platforms can censor or restrict the dissemination of religious
information, which exacerbates the marginalization of certain reli-
gious groups. In some countries, digital passports are used, which
can contain data on a person'’s religious beliefs, thereby becoming
an instrument of discrimination. Digitalization is thus a dual phenom-
enon: it can promote religious freedom, but it can also threaten it
under conditions of authoritarian control. Protecting religious rightsin
the digital environment requires international legal regulation, active
participation of civil society, and transparency of digital platforms to
prevent abuses and guarantee freedom of religion.



Key words: religious rights, transparency of digital platforms, mar-
ginalization of religious groups, online discrimination, monitoring of
communication, blocking of religious content
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DIGITAL CULTURE AS (NOT QUITE) A PARADIGM
SHIFT: JUDAISM'S ADAPTABILITY ON TRIAL

Judaism has long been characterized by its adaptability, navigating
historical, technological, and cultural shifts, while maintaining its reli-
gious and ethical principles. However, the paradigm shift that arrived
with digitality is not only a matter of technology, but also a matter of
thought and action, transforming capacity that increasingly introduces
network-like structures, dehierarchization, and anti-monumentality.
As much as this opens some new potentials and interpretational pos-
sibilities in the field of Jewish religion and observance (often actually
materializing the core religious ideas in a completely new way), it also
profoundly challenges how the individual and/or a community is grow-
ing within their religious thought. Digital culture is also transforming
interpersonal and communal organization and relationships, which
can influence Jewish individuals and communities around the world.
Furthermore, digital culture can also challenge traditionally learned
values, but also renew, modernize, and integrate these values into
contemporary living, enhancing cross-geographical and cross-gener-
ational communication. This may, on one hand, change the existing
Jewish identities, while on the other, it may strengthen them and
preserve them.

This paper will try to explore the impact of digital culture in the field
of Judaism through the lens of halakhic discussions, as well as media
and culture studies, while also examining how it reflects on Judaism's
adaptability, contemporary Jewish identity, and religious expression.

Key words: digital culture, Judaism, adaptability, challenge
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TECHNOLOGY, (DE)SECULARIZATION

AND NEW SPRITIRUALITY:

A SYSTEM THEORY AND CYBERNETIC
ANALYSIS OF DIGITAL TRANSFORMATIONS
IN INTERACTIONS BETWEEN RELIGIOUS
INSTITUTIONS AND BELIEVERS

This study investigates the dual role of technology in shaping seculari-
zation and fostering new spiritual paradigms, with a focus on challeng-
es faced by traditional religious institutions. Drawing on sociological
systems theory and social cybernetics, the research analyzes how dig-
ital platforms, artificial intelligence (Al), and virtual communities in
particular, reconfigure religious authority, participation, and creation
of meaningin late modern societies. While technology accelerates sec-
ularization by displacing institutional control over moral narratives, it
simultaneously revitalizes spirituality through decentralized, algorith-
mically mediated practices such as virtual worship, Al-driven spiritual
guidance, and hybrid religious identities.

Using a mixed-methods approach, this paper combines quantitative
analysis of digital engagement metrics (e.g., social media interactions,
online religious participation rates) with systems-theoretical modeling,
to map feedback loops between technological adoption and institu-
tional adaptation. Key questions include: How do algorithmic systems
influence the dissemination of religious content? What systemic ten-
sions arise between traditional hierarchies and decentralized digital
spirituality? We suggest that digital platforms create “cybernetic spi-
rals”, where institutional rigidity clashes with adaptive, user-driven
spiritual ecosystems, leading to both fragmentation and innovation.

The study aims to contribute a framework for understanding religiosity
in the information age, emphasizing the interdependence of techno-
logical affordances, cultural secularization, and emergent spiritual
practices. Findings will inform debates on institutional resilience, the
ethics of Al in religious contexts, and the redefinition of community
in virtual spaces.

Key words: digital religion, secularization theory, systems theory, al-
gorithmic governance, social cybernetics
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RELIGIOUS COMMUNICATION AND DIGITAL
SPACE - THREE OPEN QUESTIONS

Our presentation is a preliminary draft of the theoretical framework
for a piece of research on digital space. We discuss three open ques-
tions about the digital space from the religious standpoint, in the per-
spective of some of the key properties of religious communication.
First, we examine whether an axiological dimension in the digital space
is necessary. Ifitis, does it bear intrinsic or instrumental value? Second,
is the digital space transformative? Is it only the matter of sending,
receiving and indicating information, or the deep (constructive or de-
structive) transformation of both the sender and the receiver? How can
it lead to constructive expansion and development of human experi-
ence? Thirdly, is it essential to maintain a balance of public and personal
levels of communication in the digital space? Are personal voices still
necessary? Are they even possible? The aforementioned questions gain
special value in the context of sociocultural constructivism, according
to which communication acquires a developmental and transforma-
tive dimension in the dynamics of deeply personal interactions and
engagement in the constitution of joint communication meanings.
In the religious sense, communication is fundamentally incomplete
without a personal dimension, and the publicity always carries a dis-
tinctly personal dimension of joint engagement. The assessment of
the developmental and transformative dimension of the digital space
can be sketched depending on the answers to the questions. In our
opinion, experiences of religious communication that transcend simple
transmission and exchange, and go beyond the impersonal public, can
provide a key contribution to the axiological foundation of the digital
space, if such foundation is among its priorities at all.

Key words: religion, communication, transformation, development,
digital space
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DIGITAL GNOSTICISM, TECHNOFEUDALISM AND
SPIRITUAL CULTURE IN THE THIRD MILENNIUM

Our paper explores the complex interplay between Digital Gnosti-
cism and Technofeudalism, and their growing conflict with authentic
Spiritual Culture, drawing on the insights of Nikolai Berdyaev, Yanis
Varoufakis, Pope Francis, and Eric Voegelin. Digital Gnosticism, with
its aspiration for disembodiment and escape into the “higher reality”
of virtual worlds intended for a select elite, dominates the digital age.
Technofeudalism, as described by Varoufakis, threatens to turn digital
platformsinto new feudal lords, and to bring a large part of humanity
into a state of servitude. Berdyaev warns of technocracy and the loss
of spiritual meaning and freedom, while Pope Francis criticizes the
heresy of Digital Gnosticism, as a rejection of the sanctity of the body
and matter and the dissolution of reality in virtual reality. According
to Eric Voegelin, modern ideologies (communism, Nazism) have Gnos-
tic roots — the desire for the “immanentization of the eschaton”, i.e.,
creation of paradise on earth through human power, which is precisely
the key feature of the postmodern ideology of digital gnosticism and
Technofeudalism, culminating in the hubris of transhumanism. Digital
asceticism, which advocates moderate use of technology, along with
its de-idolatrization and the discernment of spirits and judgment, is
crucial for maintaining spiritual balance. Christian spiritual culture rep-
resents a counterweight to the digital escape from reality and tech-
nocratic slavery and dehumanization. In this light, the fight against
Digital Gnosticism and Technofeudalism is not only theoretical but also
existential, calling on man to regain his spiritual essence and preserve
personal freedom in the face of the challenges of the digital age.

Key words: digital gnosticism, technofeudalism, transhumanism,
spiritual culture, Berdyaev, Varoufakis, Pope Francis, Voegelin, Kasper-
sky, Ashmanov, Kara-Murza
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FASTING IN THE DIGITAL SPACE

The subject of the presentation is fasting as a religious practice with
similar characteristics across all monotheistic religions. Possible forms
of fasting in digital churches will be presented, including digital fasting,
fasting from negative content, fasting from digital noise, and fasting
from certain digital activities. Additionally, virtual joint prayer and fast-
ing via platforms such as Zoom, Discord, and others, where prayers and
spiritual experiences are shared, will be discussed.

The focus of the presentation will be on the fact that the essence of
fasting is not only abstaining from forbidden foods, as that is only a
half of the practice. It must also include the other half: abstinence from
sinful thoughts, actions, and desires. In this way, fasting, like humanity,
has a dual nature, consisting of both the physical and the spiritual com-
ponent. Only together do these two elements constitute true fasting,
which benefits both the soul and the body. This religious practice is
also an opportunity for more intense prayer and spiritual renewal.

Fasting plays an important role in the religious lives of many people.
However, its application and understanding in the context of virtual
communities and online churches present new challenges and oppor-
tunities. Virtual churches and online services represent a new form of
religious gathering, allowing believers to participate in rituals, prayers,
and spiritual activities without being physically present in a temple.
Many churches and religious communities have adapted their approach
by regularly broadcasting services through social media and platforms
such as YouTube, Facebook, Instagram, Viber groups, and WhatsApp
groups. This is a broad and dynamic phenomenon that demonstrates
how technology can transform traditional religious forms and create
new avenues for spiritual support in the modern world.

Itis concluded that even traditional spiritual practices, such as fasting,
can be transformed in the modern, digital context. Although chal-
lenges for authenticity and spiritual depth exist, new technologies
enable people to connect and support each other in their spiritual
journeys, making fasting accessible to a wider audience and diverse
faith communities.

Key words: fasting, digital environment, online church, virtual com-
munities



Buktopua HukonaesHa PAanyxuHa

Benropoacknin rocynapcTBeHHbIN TEXHOIOTMYeCKbI yHUBEpPCUTET
1m. B.I. LyxoBa

NHCTUTYT cepbckoro A3bika 1 KOMMYHMKALNIA

Benropog, Poccua

XYPHAJ1 «®OMA» KAK UHCTPYMEHT
®OPMUPOBAHWSA BUPTYAJIbHOW
ANCKYCCMOHHOW NJIATOOPMbI )19
BEPYHOLWLMX N COMHEBARLLNXCA

Muccnein ocHoBaHHOro B 1996 roaly NpaBoC/1aBHOIo My/ibTMdopMaT-
HOro Meana-NnpoekTa «DomMa» ABIAETCA PACCKA3 O MP3IBOC/IABHOM Bepe
1 LlepKBM B XXM3HM COBPEMEHHOIO YE/10BEK3 HE33BNCMMO OT ero penn-
FMO3HbIX M MHbIX B3r1A40B. XOTA XyPHaJ He ABNSeTCa 0PULIMASIbHbIM
npoekTom Pycckor MpaBocsiaBHOM LiepkBW, OH aKTMBHO COTPYAHNYAET
CNpeacTaBUTeNAMM AyXOBEHCTBA 1 PA3/IMYHbBIMI LEPKOBHbLIMM CTPYK-
Typamu, Npeasaras KOHTEHT B Pa3HbIX XXaHPAaX M Ha Pa3HbIX A3bIKax.
Ero MHoroobpasve no3BosigeT 0CBeLlaTb PesIrMo3Hble, Ky/IbTypHble
1 COLMATbHbIE TEMbI, MPEeACTaBIAOLLIME MHTEPEC A5 LUIMPOKOrO KPYra
4yuTaTesnen, B TOM YMC/Ie 1 TeX, KTO He BCeraa CorlaceH C MpaBoC/1aB-
HbIM YYEHMEM.

«Doma» npeacTaBaseT cobol ycnewHbli NprMep NnpumMmeHeHns und-
POBbIX MHHOPMALMOHHbBIX TEXHOIOT B CO3A3HNM N GYHKLMOHNPO-
BaHMM BMPTYasIbHOrO COOOLLECTBA, MO3BOJIAIOLIETO MOJb30BATENAM
Y4aCTBOBATb B AMCKYCCUAX 1 OOMEHMBATLCA MHEHNAMM. VICNo/b3ya
JINCKYCCMIO KaK OCHOBHOW MEXaHW3M, ypHasl akTMBHO paboTaeT Haf
dOPMMPOBAHMEM KOHCTPYKTA SIMYHON MAEHTUYHOCTA KaK 18 Bepy-
OLLMX, TaK W 418 HEBEPYIOLLMX, MLLYLIMX OTBETbI HA PE/INTNO3HbIe
BOMPOChI. Takxke 0b6cyxaaeTca npobaema pacnpocTpaHeHna danbeu-
dMUMPOBaHHON MHGOPMALMK U HEBEPHbIX MHTEPMNPETaLnii, YTo AB-
NIAeTCA OAHNM M3 CYLLEeCTBEHHbIX BbI30BOB COBPEMEHHON LUMbpoBOWA
3MOXKM. PACCMATPMBAJICA TakKe BOMPOC O CO343HNN CepOCKON BEpCM
XypHana «Pomay, 4To CTano Obl MEPBbIM 3HAYMTE/IbHBIM LIATOM B
PACLIMPEHNN 3TOrO NPOEKTa Ha MEXAYHAPOAHYHO apeHy v Caenasno
6bl 3TOT MeAMapecypC BaXkHOM YaCTbio MUPOBOrO NPaBOC/IaBHOMO
AMcKypca.

KnroueBble cioBa: XXypHaa «Pomay, NpaBociaBne, BUPTyasibHOE CO-
0611ecTBo, 06LEeCTBEHHbIN Ananor, Gerku.
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PERSONALITY BETWEEN GOD AND THE
ALGORITHM: THE RISE OF DIGITAL SPIRITUALITY
IN THE AGE OF TRANSHUMANISM

In the contemporary world, the individual becomes a kind of Locus
Terra where identity, religion, technology, and ideology intersect and
clash. The individualis no longer a stable and clearly defined category,
but a fluid form open to change and influence. Transhumanism, as a
radical cultural-technological offering, introduces a new dynamic to
understanding personhood. Instead of pathologizing multiple selves,
transhumanism offers freedom of choice and personalization, shaping
the subject as a continuously evolving figure. At the same time, tran-
shumanism emerges as a competitor in the religious marketplace: it
provides spiritual answers, visions of eternity, moral codes, and even
rituals. Spiritual experiences — once rare, personal, and difficult to
transmit — are now digitally distributed through algorithms, virtual
guides, and neurotechnology. However, access to this digital spirit-
uality is unequal: a global digital divide that creates new boundaries
between the accessible and inaccessible sacred. Thus, transhumanism
simultaneously accelerates secularization by offering technology in
place of God and stimulates desecularization by renewing questions
about eternity, the body, and consciousness. This dual movement con-
flicts with traditional religions, which see it as a threat and inspire new
alternative forms of spirituality. The key challenge for conventional
religious institutions lies in this paradox: how to respond to the new
spirituality caused and enabled by technology, which blurs the bound-
aries between the sacred and the technical?

Key words: transhumanism, digital spirituality, desecularization, iden-
tity, technology and religion
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CONSTUCTING THE MUSLIM “OTHER": NATIONAL
IDENTITY, HISTORICAL EXCLUSION AND DIGITAL
DEMAGOGUERY IN CONTEMPORARY SPAIN

This study interrogates the persistence of anti-Muslim sentiment in
contemporary Spain through john a. powell’s concept of othering, sit-
uating it within a broader historical and structural continuum. Moving
beyond interpretations of Islamophobia asisolated prejudice, it argues
that anti-Muslim xenophobia is rooted in enduring national narratives
and identity anxieties. Muslims are constructed as the “Other with-
in” — formally part of the nation yet symbolically excluded from the
national imaginary. Through historical references such as the forced
conversions, persecution, and expulsion of converted Muslims in the
early 17t century, alongside the enduring mythologies of the Recon-
quista, the study demonstrates how Spanish national identity has long
been predicated on religious and cultural exclusion. These legacies are
not static; rather, they are continually reactivated in contemporary
discourse, particularly within the digital sphere. Drawing on data from
the OBERAXE and the Spanish Ministry of the Interior, the study shows
how far-right actors strategically deploy historical memory online to
portray Muslims as foreign, unassimilable, and threatening. This digi-
tal demagoguery — driven by nativist, racist, and xenophobic appeals
— facilitates a process of strategic othering that combines symbolic
exclusion with political instrumentalization. This process is further
reinforced through institutional practices and legal frameworks that
fail to Fully address historical exclusions, contributing to the continued
marginalization of descendants of the expelled Moriscos in civic and
cultural terms. Ultimately, the paper contends that the production
of the Muslim “Other” is not peripheral but central to contemporary
Spanish identity politics — digitally rearticulated as cultural defense, yet
structurally anchored in centuries-old patterns of exclusion.

Key words: Othering, john a. powell, Spain, Muslims, national identity,
digital demagoguery
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SOULS IN A DISCONNECTED WORLD: PEKIC'S
ATLANTIS, DIGITAL DEHUMANIZATION AND
SPIRITUAL MISSION OF RELIGION

This paper examines Borislav Peki¢'s novel Atlantis as a prophetic liter-
ary meditation on the spiritual crisis of modernity, anticipating many
features of today's postmodern digital society. In the world of Atlantis,
technological supremacy, rational efficiency, and data governance
have supplanted memory, empathy, and transcendence. Humanity is
gradually replaced by soulless entities — beings that function, consume,
and obey, but do not feel, remember, or pray.

This Ffictional world mirrors what contemporary psychology defines
as mechanistic dehumanization (Haslam, 2006), in which the human per-
son is reduced to an object or machine. In response to this, the paper
highlights the continuing relevance and countercultural potential of
religion as a guardian of the human soul.

Religious traditions, far from being relics of a bygone age, emerge as
vital sources of resistance to digital dehumanization. The voices of
religious communities in Serbia (Orthodox, Catholics and Muslims) all
point to a shared conviction: that the human being possesses inherent
dignity not derived from productivity, visibility, or algorithmic value,
but from being created in the image of God.

Furthermore, many peripheral and marginalized communities around
the Globe maintain social practices grounded in spiritual humility, mu-

u

tual care, and reverence for life. These are today’s “people with souls.”

By interpreting Atlantis through a religious-humanistic lens, this paper
argues that religion remains one of the last, and most necessary, sanc-
tuaries of meaning, offering not only critique but also hope in the age
of disembodied modernity.

Key words: religion, technology, dehumanization, Peki¢'s Atlantis, re-
sistance
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VIRTUAL CHURCH TOURS:
PRESERVING SACRED HERITAGE
IN THE DIGITAL AGE

Virtual tours of the interiors of Orthodox churches represent a unique
tool for studying and preserving sacred heritage, especially in the con-
text of the destruction of churches due to war. Modern technologies,
including 3D scanning, virtual reality (VR), and augmented reality (AR),
enable detailed reconstructions of church interiors, preserving them
for future generations.

In Ukraine, many churches that have lost their architectural and artistic
value can be restored in a virtual format. Moreover, virtual formats can
aid in the real restoration of a church’s interior. Such projects not only
preserve the visual appearance of murals and iconographic scenes, but
also provide access to these treasures to a broad audience, including
researchers, students, and worshippers.

The author of the article shows how virtual tours contribute to a deep-
er understanding of sacred art. Interactive elements, such as explana-
tions of murals, the history of a church’s creation, and the symbolic
meaning of its themes, make the educational process more engag-
ing and accessible. Furthermore, digital reconstructions open new
perspectives for analyzing artistic features, studying the evolution of
styles, and interpreting symbolism.

The article answers the question of how these technologies help solve
missionary purposes, allowing spiritual values to extend beyond the
physical walls of churches. Thus, virtual tours not only preserve cultural
heritage, but also become an essential tool for its popularization and
study in the digital age.

Key words: virtual tours, Orthodox Church, sacred heritage, digital
reconstruction, murals, cultural heritage preservation
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VIRTUAL PILGRIMAGE IN THE INFORMATIC
SOCIETY OF LATE MODERNITY

In this paper, we present some of the main debates among authors
who have studied virtual pilgrimage, particularly regarding the authen-
ticity of computer-based “experiences”. Virtual pilgrimage represents
an innovative form of religious travel that is evolving in line with tech-
nological advancements and shifts in social norms, especially in the
context of the COVID-19 pandemic. This form of pilgrimage allows
individuals to connect with sacred sites and rituals through digital
platforms, overcoming physical barriers and opening new possibilities
for spiritual experience. In the context of the digitalization of religious
practices, Connie Hill-Smith has explored the phenomenon of cyberpil-
grimage, emphasizing how online pilgrimages can provide authentic
experiences similar to physical ones. Virtual pilgrimage represents
a significant development in religious tourism, enabling people to
connect with their faith in new ways. However, it is essential to rec-
ognize that, while virtual experiences can offer meaningful engage-
ment, they may also lack certain elements of physical presence and
community that traditional practices provide. Some authors consider
that virtual services provided an alternative during the pandemic, but
participants often felt a reduced sense of connection compared to
traditional gatherings. In conclusion, virtual pilgrimage represents a
significant evolution in how individuals engage with their spirituality
and religious practices.

Key words: virtual pilgrimage, cyberpilgrimage, religious tourism, re-
ligious experience, informatics society
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THE VIRTUAL AS ERSATZ RELIGIOUS

The presentation analyzes the virtual reality as a rival, a competitor
of religion in the time of Postmodernity. The informational, the emo-
tional and communicative aspects of the virtual reality are emphasized
and compared to the relevant aspects of religion. The transcendental
position of the virtual reality in terms of human sensitivity is compared
to the transcendental aspects of religion. The moral aspects of religion
(ethical norms, moral imperatives, etc.) are compared to the sponta-
neous rule-making of the social networks.

The ersatz religious aspects of the virtual reality are commented within
the framework of religion as “ideal type” (M. Weber). The conclusion
is drawn that what is related to religion as a concrete social reality, its
moral opposition with the virtual reality and social networks, is not so
categorical (I. Kant, F. Nietzsche, E. Fromm, etc.).

Key words: religion, virtual reality, social networks, ersatz religious,
moral aspects
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RELIGIOUS FAITH IN THE TECHNOLOGICAL
ENVIRONMENT OF VIRTUAL POSTCULTURE

For modern culture, religious faith remains one of the existential factors
in the information space of postmodern society. If traditional culture
translated stereotypes of meaning definition and adequate social be-
havior into the realm of personal culture, and it was enough to blindly
copy or adhere to these stereotypes to receive social approval, then
modern culture translates a multitude of contradictory values and be-
havioral stereotypes. This creates conditions for repeated social con-
demnation of previously approved actions. The latest technological
equipment and ways of individual functioning in a virtual environment
increasingly contribute to strengthening the effect of immersion and
the perceived reality of occurring cult actions. The novelty of this culture,
born through the mediation of advanced information and communica-
tion technologies, is so radical that it is rightly designated “postculture”.
It outlines the lines of synchronous transformation of the individual and
society, aiming to realize its illogical image for a future outlook.

Unlike real life, the virtual environment does not threaten or punish
with imprisonment. Understanding oneself and virtual reality is less
dangerous than understanding a cruel reality. In the space of simu-
lation, real time transitions into the category of hyperreality, and all
objects become anti-representative, non-referential signs in artistic,
axiological, religious, and ethical senses. The simulation of knowledge
of reality and self-understanding in virtual reality should be considered
as significant in structuring socio-cultural reality as the similar pro-
cesses in the perception of religious and artistic sources that transmit
value and semantic definitions. This, in turn, allows us to identify spe-
cific value orientations, norms, and rules of the virtual environment:
replication of cultural and religious elements using modernized tech-
nical means; decreasing the importance of anthropomorphic images
and humanistic principles; decreasing the level of understanding of
socio-cultural works; and the transformation of spiritual culture and
religious faith into an industry of mass consciousness.

Key words: religious faith, cult actions, religious and artistic sources,
postculture, simulation of knowledge of reality
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CYBERRELIGION IN THE DEVELOPMENT
OF CYBERSPACE

New empires, new religions, new nations, new civilizations will be
born in the world. The development of digital technologies and the
global network has led to the emergence of a new phenomenon of
cyber-religion in cyberspace. Thisis a form of religion that exists and
functions in digital space, using Internet platforms, social networks,
mobile applications, and virtual reality to conduct religious practic-
es, communicate, and spread beliefs. The essence of such a religion
and the reasons for its emergence would be well supported by a
programmatic document, a kind of “Manifesto of Cyber Religion”. In
the modern world, the guidelines set by God are once again chang-
ing. This can be stated not on the basis of naked philosophizing,
but on the basis of analyzing the ways of civilization development.
Man has embarked on the path of exploring cyberspace, and the
phenomenon of the Cybergod has emerged. Religion, by definition,
is virtuality itself: it is initially organized as a system of phenomena
that stands in opposition to the spatial-temporal, sensory perceived
existence of a human being. This spiritual tradition has always rep-
resented transcendence as the existence of the beyond, inherentin
human consciousness. In cyberspace, there are virtual cemeteries and
churches, resources that reflect the phenomena of the irrational and
mystical in cyber reality.

A model of virtual religion can only emerge on the basis of an original
creative project that is alternative to the “existing order” and is pos-
sible by going beyond it. It is virtual modeling that gives people the
opportunity to be themselves, to form and declare their own unique
worldview, different from the “real world”, which is overloaded with
standards and conventions. There are several models of virtual reli-
gion: Complementary Model, where religious institutions use digital
technologies to spread religion and organize online services; Digital
Congregation, where believers create exclusively virtual communities
that unite followers worldwide; Virtual Religions, which are new re-
ligious movements existing solely in the digital environment, based
on technological concepts, fictional divine images, or the worship of
artificial intelligence; and Immersive Religion, which aims to create



aninteractive spiritual experience through virtual temples, VR rituals,
and digital encounters with religious leaders.

Key words: cyber reality, cybergod, virtual religion, digital technolo-
gies, virtual modeling
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HATE SPEECH AND VIOLATION OF
CONFIDENTIALITY OF RELIGIOUS FEELINGS
IN SOCIAL NETWORKS

With the development of digital technologies and social media, the
need to implement effective content moderation mechanisms and
develop ethical standards for online communication has increased. The
lack of clear rules leads to the spread of hate speech, disinformation
and cyberbullying. One of the key moderation mechanisms is a com-
bination of automated algorithms and human control of the balance
between freedom of speech and protection of users from harmful
content. While artificial intelligence can quickly detect violations, it
cannot always correctly assess the context of a message, which can
lead to excessive censorship or, conversely, the omission of dangerous
content. That is why it is important to supplement automatic moder-
ation with expert opinion. The development of ethical standards for
online communication involves the creation of clear language stand-
ards and ethical norms for all participants in the digital space that
regulate acceptable forms of expression and responsibility for their
consequences, which promotes mutual respect and tolerance in the
expression of religious beliefs, but at the same time they pose chal-
lenges related to hate speech and violation of the confidentiality of
religious feelings. The lack of proper regulation of online discussions
leads to the spread of intolerance, discrimination and insults aimed at
religious communities and individual believers. Social platform algo-
rithms that amplify emotional and conflictual content contribute to
inciting religious hatred, and the anonymity of users creates favorable
conditions for offensive statements, disinformation, and the use of
obscene words. Social media collects large amounts of personal data,
including religious affiliation, which can be used for targeted adver-
tising or even repression in countries with limited religious freedom.
Effective content moderation mechanisms are needed, as well as the
development of ethical standards for online communication to protect
religious freedom in the digital space. It is important for social plat-
forms to implement transparent algorithms that do not contribute to
escalation of conflicts, enabling users to defend their religious beliefs
without fear of discrimination or persecution.



Key words: hate speech, cyberbullying, ridicule of religious beliefs,
targeted advertising, ethical standards of online communication on
religious topics
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THE ROLE OF SOCIAL NETWORKS IN ACTIVATING
THE ACTIVITIES OF RELIGIOUS COMMUNITIES

In today's digital society, religious communities exist at the intersec-
tion of traditional values and technological progress. Their status is
changing under the influence of digitalization, which opens up new
opportunities for communication, interaction, and the dissemination
of religious ideas. Social networks play a key role in modern religious
life, contributing to the activation of the activities of religious commu-
nities. They are becoming an effective tool for spreading religious ide-
as and supporting relationships among believers. On digital platforms,
communities can organize online services, hold spiritual seminars, and
conduct charity events. One of the advantages of social networks is the
ability to promptly inform about events, initiatives, and changesin the
life of the community. This is especially important in crisis situations,
when the rapid dissemination of information helps to mobilize assis-
tance and support those in need. In addition, social platforms allow
believers to find like-minded individuals and form communities based
on shared religious values.

At the same time, digital transformation poses a number of challenges
for religious communities. First, the risk of losing personal contact
between spiritual leaders and believersis increasing. Second, thereis a
need to protect the confidentiality of personal data, which is especially
relevant in the context of online confession and religious counseling.
The digital environment also creates new threats, including disinforma-
tion, manipulation, and distortion of religious doctrines, as well as the
threat of cyberbullying and radicalization. In addition, virtual activity
cannot always replace traditional forms of communication, which can
weaken the social cohesion of the community. Animportant aspect re-
mains the legal status of religious communities in the digital space and
the adaptation of legislation to new realities, which may cause legal
difficulties related to content rights and the protection of freedom of
religion on the internet. Thus, social networks are a powerful means
of activating the activities of religious communities, but their effective
use requires a responsible approach, digital literacy, and adaptation to
modern communication realities.



Key words: social networks, online worship, disinformation, manipula-
tion, online confession, virtual activity of spiritual leaders
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ETHICS AND IMPACT OF
ARTIFICIAL INTELLIGENCE:
A MULTIDISCIPLINARY APPROACH

Rapid development in the field of artificial intelligence (Al) brings
significant opportunities for society, prompting at the same time an
exploration of its complex implications. Creating and using Al that
mirrors human intelligence implies an associated responsibility. Ethical
concerns about the impact of Al also include human autonomy, dig-
nity, and justice, which underscores the need to cultivate responsible
and ethical practices in its development and use. Al's impact on social
structures, some of which are the labor markets and communication,
underscores the need for developing modified, responsible regulation
for the new circumstances. Additionally, its potential to amplify social
inequalities due to the inherent biases and other reasons, indicates the
importance of our thorough engagement that would ensure transpar-
ency, fairness, and accountability of Al systems. For a holistic under-
standing of Al's societal impact, a multidisciplinary approach is needed
that implicates collaboration between IT experts, philosophers, sociol-
ogists, theologians and many others. Need for the ethical development
and application of Al, calls for achieving the collaboration between
governments, industries, civil society, and international organizations.
Itis a globalissue, but the current practice shows no unity on this issue
on a global scale. What's more, global race for Al dominance makes
deep geopolitical ramifications. Having in mind all of the above, we
assume that human-Al relations should be continuously reevaluated
and controlled through the ongoing dialogue of multidisciplinary and
multi-level character, based on considerations of ethical implications,
where diverse national and cultural perspectives are being respected.

Key words: artificial intelligence, society, ethics, danger, risks
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ARTIFICIAL INTELLIGENCE
AND CHRISTIAN ANTHROPOLOGY:
CHALLENGES AND PERSPECTIVES

The aim of the research is to show the relationship between the lat-
est achievements of science (artificial intelligence) and the Christian
understanding of human being. To this end, the author specifically
presents and analyzes the document Antiqua et nova of the Dicastery for
the Doctrine of the Faith of the Catholic Church, published in January
2025. The paper conducts a comparative analysis of Catholic and Or-
thodox anthropological assumptions and the challenges posed by the
new scientific, sociological, economic, philosophical and theological
phenomenon of artificial intelligence. One of the possible conclusions
of the research, the author claims, would concern the urgent need to
affirm the dignity of the person, a category that was discovered and
brought to the world by the Christian faith and theology.

Key words: artificial intelligence, Christian anthropology, individual,
person, privacy



Nebojsa Stevanovié

University of Belgrade, Faculty of Orthodox Theology
Belgrade, Serbia

CHRISTIANITY FACING THE CHALLENGES

OF ARTIFICIAL INTELLIGENCE:

THEOLOGICAL IMPLICATIONS ON
CONTEMPORARY TECHOLOGICAL DISCOURSE

The fundamental idea of the research is reflected in the answer to
the question: what are the challenges faced by Christianity within the
framework of contemporary technological trends — artificial intelli-
gence? The primary assumption of the research is that the encounter
between Christianity and artificial intelligence opens two essential
questions: that of the creation of a new personality and that of free-
dom as responsibility. In this context, the first part of the presentation
involves outlining the basic assumptions of the Christian view on the
creation of the world and humanity. Based on these premises, the
reception of this view within the contemporary discourse on artificial
intelligence will be discussed. The second part of the research will be
opened with a comparative analysis of the concept of freedom in Chris-
tianity and in artificial intelligence. All aspects of the presentation aim
to answer the fundamental question: is artificial intelligence a result of
the creative nature of modern humanity, orits attempt to elevate itself
to the pedestal of divinity? The dual possibility of the answer opens up
a perspective on the role of the Christian understanding of the world
and humanity in dialogue with the contemporary world, more directly,
with the latest scientific and technological achievements.

Key words: Christianity, artificial intelligence, creation, person, free-
dom, responsibility, religion, ethics
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ARTIFICIAL INTELLIGENCE AS A SUBSTITUTE
FOR HUMAN PERSONALITY

In modern society, artificial intelligence (Al) is increasingly undertaking
tasks once exclusive to humans. This paper explores the potential for
Al to replace human personality by analyzing its capacity to mimic hu-
man consciousness, emotions, and identity. The focus is on the ethical
and socialimplications of such a substitution, including potential dehu-
manization and loss of authenticity in interpersonal relationships. The
aim is to understand the boundaries between beneficial Al assistance
and the preservation of human essence.

Key words: artificial intelligence, human personality, consciousness,
emotions, identity, ethics, dehumanization
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PROBLEMS OF ASSESSING ANTHROPOLOGICAL
RISK OF USING MODERN BIOTECHNOLOGIES

IN THE CONTEX OF INTERECTION BETWEEN
SCIENCES AND THE CHURCH

Ethical assessment of modern biotechnologies — genetic engineer-
ing, genetic medicine, gene diagnostics, transplantology — as a prob-
lem of modern bioethics with the need for the presence of initial
metatheoretical grounds for the implementation of assessment
procedures. This, in turn, implies the need to involve all influential
social institutions, including the institution of religion, in the process-
es and procedures for assessing this kind of phenomena that arise
primarily within the framework of scientific and industrial activities.
Today, in the era of late modernity (postmodernity), the processes
of medicalization of society as a socio-cultural phenomenon that has
captured the loci of assessment since the middle of the 19% century,
due to the strengthening role of the Church, can be considered from
a different angle — from the perspective of developing mechanisms
for interaction between society, science and the Church as the main
social forces in the development of society precisely in the context of
assessing the anthropological and ethical risks of using biotechnolo-
gies. In our opinion, it is possible to create a paradigm of a compre-
hensive socio-humanitarian examination of the assessment of these
risks. Development of precise, individualized and effective treatment
approaches within the framework of gene therapy and gene diag-
nostics, transplantology, and on the other hand, the conventionality
of existing concepts of morality, including in the theoretical field of
the modern humanistic paradigm of bioethics (utilitarian, humanistic,
etc.), allows us to turn to the universal principles of being as ontolog-
ical Foundations for general cultural narratives embodied in absolute
moral assessments and regulators of human and social activity. The
success of creating a general theoretical paradigm of morality can
be associated, in our opinion, with the unification of the spiritual ex-
perience of the Church and the achievements of scientific, applied
and philosophical research using an interdisciplinary approach. This
paradigm can be used, including in the social concept of the Church
in the context of late modernity.



Key words: assessment of anthropological risks, modern biotechnol-
ogy, Church and science, ontology of morality
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RELIGIOUS PRACTICES IN NEURAL NETWORKS
AS AN EXISTENTIAL THREAT TO HUMAN BEINGS

Many spheres of social life of modern man, including religious practic-
es, are now facing a new digital reality, encountering not merely chang-
es, but a real cultural and spiritual catastrophe, which transforms the
role of religion as a social institution and the essence of religious prac-
tices. The mission of religious organizations, built over centuries on the
transmission of faith and knowledge, which involves strengthening
individuals in the existential-physical, existential-personal, and exis-
tential-communicative dimensions of being, was reflected in everyday,
personal, and religious worldviews. It was realized through religious
practices, shaping social skills and moral-ethical norms, which today are
being eroded under the influence of forces increasingly driven by dig-
ital technologies. The adherents of digital technologies in all spheres
of social life promise a person an individualized approach, versatility of
information, mental comfort and the role of an observer, a caretaker of
the world of machines. From the primary conduit of faith, the priest is
turning into a missing link, while digital sectarians at all levels actively
contribute to his swift removal from the chain. Before long, his place
may be taken by the singers of God from the machine, while religious
faith, along with the existential and spiritual aspects of human nature,
will dissolve into technology —granting its creators and administrators
near-absolute power over the minds of the new generation. A person
addicted to digital gadgets and technologies may become a mere
puppet in the hands of digital sectarians, whose worldview has no
place for the “analog” God as a phenomenon of the pre-digital age. The
spread of surrogate (“hybrid”) forms of communication in the digital
space levels the spiritual-soul beginning, while the living connection
in communication between people is lost, transforming the world of
meanings, values and emotions.

Artificial intelligence, however perfect it may be, cannot replace the
warmth of the human voice, the sparkin the eyes that ignites interest,
or the wisdom that is born of dialog. Religious knowledge and faith, in
the eyes of digital technology adherents, appear as absolute archaism.
In the spiritual and psychological dimension, this trend turnsinto a true
catastrophe for all participants in the communicative process within



the space of a religious organization. Here, faith in oneself, in one's mis-
sion, and in the meaning of one’s work inits Christian understanding is
lost, giving rise to a sense of dependence on the digital space system,
where knowledge, faith, spirituality, and humanity hold a different —
and unfortunately, often lesser —value.

Key words: digital sectarians, religious faith, mission of religious organ-
izations, existential dimension of being, digital reality
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HIGHER AND ARTIFICIAL INTELLIGENCE

This paper examines the relationship between “higher intelligence”
primarily reflected through the concept of different religions and
metaphysics, and artificial intelligence, as a specific phenomenon and
tool of our time. The central aim is to understand relations between
these two phenomena and to specify their relations, since between
the higher and artificial intelligence stands a man as the creator of the
latter, but creature of the former.

“Creation” is the key word in our research, because both artificial intel-
ligence and man are in the relationship of the created and the creator,
just as it is the case with man and higher intelligence. If we follow the
teachings of religions and different metaphysics, man is the product
of higher intelligence, just as artificial intelligence is the product of
man. Therefore, the question should be asked whether and how much
spirit there is in artificial intelligence, which is the product of man as
a spiritual and intellectual being, who in turn is the product of some
higher intelligence. Or maybe artificial intelligence develops only the
intellectual and not the spiritual aspect of man and represents a sim-
ple tool? The answer to this question lies in looking at how creative
artificial intelligence can be and whether it can be more creative than
humans (i.e. geniuses like Leonardo Da Vinci), which would confirm it
as an independent entity of existence.

Key words: higher intelligence, artificial intelligence, human being,
creation, spirit
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CHRISTIAN REALISM OF REINHOLD NIEBUHR:
INTERSECTION OF ETHICS, POLITICS AND
THE DISTRIBUTION OF POWER

In the current landscape of international politics, the question how
to deal with the rising geopolitical tensions between leading great
powers and raging wars in key geostrategic hotspots across the globe
is of paramount importance. We argue that the political thought of
theologian Reinhold Niebuhr presents a useful framework for ap-
proach to the aforementioned issues. In his crucial work Moral Man
and Immoral Society Niebuhr offers a critical examination of the ethical
dimensions of collective behaviour from the perspective of political
realism. His central thesis is that social collectives exhibit lower moral
capacity than individuals. Consequently, nations are fundamentally
incapable of acting according to the ethical standards expected of
individuals. While individuals may possess the capacity for contrition
and empathy, such traits rarely scale up to the level of national pol-
icy, where group interests override moral universality. He critiques
the romantic idealism of liberal internationalism and the belief that
nations can be guided by pure reason or goodwill, as well as the hope
that moral appeals, international law or rational diplomacy alone can
overcome the intrinsic power dynamics that define international re-
lations. According to Niebuhr, the structure of global politics is ulti-
mately dictated by the distribution of power, making genuine ethical
engagement between nations rare. For him, any realistic approach to
international ethics must be grounded in an honest recognition of the
limits of collective moral behaviour, thus reinforcing the necessity of
a politically engaged ethics that accounts for coercion, interest, and
the tragic dimensions of power.

Keywords: Reinhold Niebuhr, politics, ethics, realism, distribution of
power
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TEMPORAL DIMENSIONS OF RELIGIOUS
DIPLOMACY: THE SERBIAN ORTHODOX CHURCH
AND THE CHALLENGES OF POSTMODERNITY

The relationship between Church and State extends beyond institu-
tional frameworks, emerging from shared human and social experi-
ences. Culture, religion, and politics are intrinsically linked, as they
shape structures of meaning through which individuals interpret their
existence. Time in religious diplomacy operates within both sacred
and secular dimensions, influencing historical narratives, rituals, and
ethical considerations. Unlike secular time, which is linear and quantita-
tive, religious time is often cyclical and event-based, reenacting sacred
moments from a mythical past. Religious diplomacy progresses at a
more deliberate pace than its secular counterpart, operating within
a long-term framework defined by religious traditions, hierarchical
continuity, and deeply embedded theological principles, all shaped by
its distinct perception of time. By acknowledging how this temporality
influences decision-making and governance, we can better assess the
evolving role of the Church in shaping political and societal dynamics.
The Serbian Orthodox Church (SOC) employs its own temporality as a
means of maintaining a unique position, ensuring both relevance and
autonomy. By invoking sacred historical continuity, while adapting to
changing political realities, the SOC secures its role as both a moral
authority and a mediator. It leverages the long durée of religious time
to claim continuity with the past, while carefully positioning itself in
the present, allowing it to benefit from state support when advan-
tageous, yet asserting independence when necessary. This ability to
operate both within and beyond political cycles enables the Church to
sustain its influence across shifting ideological landscapes, reinforcing
its legitimacy as a guardian of tradition, while selectively engaging in
modern political and societal dynamics. Understanding this temporal
strategy providesinsightinto how the SOC continuously negotiates its
role in shaping national identity, governance, and public life.

Key words: temporal dimensions, religious diplomacy, Serbian Ortho-
dox Church, time, postmodernity
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COVERING WOMEN DURING THE ORTHODOX
LITURGY: OBLIGATION OR CUSTOM?

In most Orthodox countries (Serbia, Russia, Greece), covering the head
in church is a tradition, but not a social norm outside of worship. Cov-
ering women is a religious custom, but it is not a strict obligation in all
Orthodox communities. In modern society, many women no longer
practice this custom and in modern Orthodox communities it may be a
matter of personal choice. Women in church usually wear a headscarf or
a veil that covers their hair, but the face remains uncovered. There are
no strict rules about the color or the material, but simple, modest cloth-
ingis often chosen. Covering the head is a sign of modesty, humility and
respect for God and the church. The apostle Paul states in his epistle
to the Corinthians: “Every man who prays or prophesies with his head
covered dishonors his head. But every woman who prays or prophesies
with her head uncovered dishonors her head —it is the same as having
her head shaved. For if a woman does not cover her head, she might
as well have her hair cut off; but if it is a disgrace for a woman to have
her hair cut off or her head shaved, then she should cover her head.”
He explains that this is in accordance with the divine order and natural
laws, because “a man ought not to cover his head, since he is the image
and glory of God; but woman is the glory of man.” In traditional Ortho-
doxy, which episcope Nikolay advocated, head covering for women was
not just a mere custom, but an expression of inner piety, humility and
respect for God. A shorn woman would be no exception and would also
have to cover her head during the liturgy, suggesting that he supported
this practice as part of spiritual discipline and church tradition.

In general, the media in the EU strive to balance between respecting
religious freedoms and promoting secular values. Women's covering
is often considered in the context of gender equality, integration and
human rights. In the European Union, the attitude towards the veiling
of Muslim women varies among member states, but France stands
out as the country with the strictest laws and the most pronounced
condemnation of the practice.

Key words: covering of women, Orthodox liturgy, modern times, cus-
tom, Apostle Paul, Episcope Nikolay, media in the European Union,
distinction from the covering of Muslim women
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SOME PRESUPPOSITIONS ON DISABILITY
THEOLOGY IN ORTHODOX CHURCH

The history of relationship between religion and mental health shows
that religious organizations were often the first to offer compassion-
ate care to vulnerable groups in society, including the medically ill,
the elderly and the disabled. For example, the greatest and highly
respected Hospital of the Pantokrator Monastery was established in
1136 in Constantinople, and among the many departments for gen-
eral diseases, it also included service for neurological and psychiatric
patients, while in addition to the physicians, the hospital employed
a considerable number of nurses and clergy men. That spirit of com-
passionate care derives from the Church’s approach to Eucharist: the
authenticity of Eucharist is measured by inclusion of all members in
the Eucharistic meal. There is no Eucharistic feast, if there is no love
expressed in the relationship of the members of the church’s body.
Recently, there has been an attempt among orthodox theologians to
develop disability theology — most notable among these is Petre Mai-
can, who in his disability theology, is primarily concerned with persons
with cognitive disabilities. In establishing the good Orthodox approach
to persons with disabilities, Maican in his project uses, the term of
neputintd— powerlessness which is in a way equivalent to vulnerability,
in order to lead to solidarity and inclusion of persons with disabilities
in ecclesial communities, instead of dehumanization, and in order to
prove that impairmentis neither personal tragedy, nor reason for stig-
ma, but a part of what it means to be a human. Therefore he develops
notion of nous as spiritual intelligence that comes and connects human
with God, helping them to develop their spiritual identity throughout
history and to emphasize the importance of spirituality for person with
disability. The main premise of such approach is that human beings are
more than their cognitive disabilities or the web of social relationships
throughout their lives; they are persons. He follows Maximus the Con-
fessor with the position that nousis the highest part of the human soul,
and the capacity of humans to recognize God and contemplate Him.
The nous steps in to consolidate human spiritual development in the
case of persons with dementia particularly when they receive the Eucha-
rist, hear a certain hymn, or have to recite a certain prayer, or even a



poem. These are the moments when nous absorbs the outside stimuliin
order to attempt to affect the movement of the body in the direction
of the ultimate goal of the person: deification. Our true identity is
found in God and it will be revealed to us only in eschaton. This spiritual
identity endowed upon us is not lost in dementia: it continues to exist
in God, long after our cognitive capabilities have been lost. Therefore,
we will investigate the document Disability and Communion by Assembly
of the Canonical Orthodox Bishop of the United States of America
from 2009 that calls upon the inclusion of persons with disability and
prolonging their more active participation in the life of the Church.

Key words: disability theology, powerlessness, vulnerability, Nous,
spiritualintelligence, inclusion, orthodox theology, Body of Church
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POSSIBILITIES OF ECONOMIC DEVELOPMENT
IN THE LIGHT OF SPIRITUAL VALUES

A pressing planetary problem — the cause of socio-economic inequal-
ities, the issue of distribution and redistribution of newly created val-
ue has accompanied the economy since its inception, reaching large
proportions in the 21 century, especially in the developed countries
where the world’s financial and political centers of power are located.

The question is, what impact did the greatest (or, one of the greatest)
civilizational breakthroughs have on this problem — the meeting of
Jews and Greeks in ancient times? The direct proportion of economic
inequalities and the control of capital by large corporations, raises the
question: has the technical and technological progress throughout
the twentieth century led to economic progress, or has it led to the
creation of inequality?

Practice sees the state as the culprit, in the sense that the state does
not function properly, allowing individuals to steal from others and
create enormous wealth.

Does the use of the state by corporations open the door to Malthusian
theory —the need for wars and natural disasters in the interests of big
capital?

Inequalities as a consequence of corruption, or the non-functioning of
the state, are the antithesis of the need and guidelines for the func-
tioning of the state, explains Jean-Jacques Rousseau.

Spiritual development, according to the teachings of the Russian Or-
thodox Church (T. Shevkunov), takes human dignity as the basic, start-
ing value of the overall development of society, as a value prerequisite
for all other values, which is not the case with economic development.

Key words: world, spiritual values, economic development, dignity
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MODERNIZATION OF THE ORTHODOXY:
NECESSITY, POSSIBILITY. REALITY
(on the example of the ROC and the UOC)

Orthodoxy is considered to be the most conservative branch of Christi-
anity. Should the Orthodox community be encouraged to modernize?
Should modernization of the Orthodoxy be considered a positive phe-
nomenon, a value? To what extentis it permissible to modernize Ortho-
doxy so that it does not lose its essence? Does the church (‘heaven on
earth’,i.e.in asinful fallen world) need a positive image in the society?
These and other questions do not have an unambiguous answer and
require careful research.

Recently, there has been a rethinking and adaptation by the Orthodox
Church (ROC and UOC) of the existing social practices and perceptions,
which is expressed in the following changes in the church life:

service of the night liturgy from 31 December to 1 January (for
an Orthodox person the best celebration of the New Year is not
at the table in a drunken abandon, but at the church service);

promoting the celebration of the memory of St. Spyridon of
Trimiphunt (the service in his memory has recently been sol-
emnly celebrated on the night of 25 December to prevent at-
tempts by the Orthodox to celebrate Christmas according to
the Gregorian calendar; or, alternatively, to in order for them
to celebrate with the whole Christian world, but their own hol-
iday);

serving prayer services before the start of a new school year;
relaxation of some fasting requirements;
relaxation of the requirements for preparation for Communion;

convergence of Orthodox and civil understanding of personal
freedom and dignity;

change of attitude towards wealth, etc.



Possible ways of further changes in Orthodoxy:

« overcomingin religious teaching the elements of the culture of
the distant past of those countries and peoples where Christi-
anity originated;

» adapting the images of the Gospel to modern realities (without
losing the meaning of the messages) etc.

Key words: Orthodoxy, modernization of religion, modernization of
Orthodoxy, Russian Orthodox Church, Ukrainian Orthodox Church
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BIOETHICAL DILEMMAS AND RESPONSES OF
THE ORTHODOX CHURCHES

This paper presents the approaches of the Local Orthodox Churches
regarding bioethical issues. The rapid development of biotechnology
and the growing bioethical ambiguities are pressing concerns in con-
temporary society, demanding informed responses from churches and
religious organizations. The research analyzes synodal teachings and
official bioethical positions of the Ecumenical Patriarchate of Constan-
tinople, as well as the Russian, Greek, and Romanian Orthodox Church-
es. The Local Orthodox Churches follow technological and medical
advancements with concise attention, although a significant number
of churches lack official positions on social teachings and bioethical
responses. In the final part of the study, the author examines unofficial
texts of the Serbian Orthodox Church, whose analytical structure and
level of systematization point to a process of global unification of the
Orthodox responses.

Key words: bioethics, Orthodoxy, sociology of religion, church-state
law



Milica Jankovié
Institute of Social Sciences
Belgrade, Serbia

THE ROLE OF THE CATHOLIC CHURCH

IN THE USA IN SHAPING RELIGIOUS DISCOURSE
ON SOCIAL MEDIA:

Analyzing Its Influence on Faith, Community
Engagement, and Public Perception

This paper will explore how some key figures of the Catholic Church
in America use social media platforms to engage with the followers,
as well as to evangelize, and address relevant contemporary issues. It
will also examine the Church’'s development of online communities and
its influence on the public perception of various Christian practices,
as well as the Catholic stance on relevant moral and political issues.
Additionally, the paper will analyze the effectiveness of the strategies
used by the Church to engage with different demographic groups and
assess its impact on faith-based dialogue in the digital age. An effort
will be made to identify both the advantages and the disadvantages
of the Church’s social media presence.

Key words: Catholic Church, USA, social media, culture, digital age
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PREPARATION AND QUALIFICATION OF
RELIGION TEACHERS IN THE CONTEMPORARY
BULGARIAN SCHOOL IN THE CONTEXT OF THE
COMPETENCE-BASED APPROACH IN EDUCATION

Education in the contemporary socio-cultural context faces the com-
plex task of responding to the evolving needs and expectations of soci-
ety, while simultaneously generating new ideas and practical solutions
aimed at elevating the quality of the educational process. This dual
mission serves as a pathway for positive, evolutionary transformations
within the broader educational system. Within this framework, teach-
ers — along with their pedagogical skills, competencies, and profes-
sional-personal qualities —emerge as central figures, particularly when
seeking effective managerial tools to achieve qualitative changes in
teaching and upbringing. In recent decades, there has been a grow-
ing interest in the place and role of religious education in Bulgarian
schools. Our research is positioned within this field of inquiry, aiming
to identify key issues, expectations, and trends that may reveal the
current state and potential pathways for enhancing the training and
qualification of religion teachers. In a world increasingly marked by
unpredictability and uncertainty, there is a pressing need to explore
models of interaction that foster a meaningful and systemic connec-
tion between two pivotal institutions — education and the church. Itis
within the synergy of the two that innovative ideas and practical strat-
egies may emerge, offering valuable contributions to the moral and
spiritual development of the younger generation in the 21t century.

Key words: religious education, competency-based approach, profes-
sional and personal qualities of religious education teacher, inter-in-
stitutional partnership



Mwunan CrosHOBMY
Poccninckmi focyaapcTBeHHbIN N'yMaHuTapHbln YHuBepcuTeT (PITY)
MockBa, Poccus

MUCHUOHEPCTBO U FOTYB. OTELU, NMPEOPAI
nonoBun4 N KAYECTBO NPUMEPA

NHbOpMaLMOHHOE 06LECTBO XapakTepm3yeTcst HOBbIMIN TEXHO0-
TMAMK W, B CBSA3M C 3TUM, HOBbIMIN popMamm obLLeHns. LiepkoBb Kak
WNHCTUTYT CTaBUT nepes cobom 3334y He TOJIbKO COXPaHNUTb Tpaau-
LIMOHHbIE LLeHHOCTM, HO 1 COXPaHUTb YHMBEPCA/bHbIE LLEHHOCTH, He-
33BVICMMble OT TOFO BPEMEHM, B KOTOPOM Mbl XXMBEM. [103TOMY Aaxe
LiepKOBb KaK MHCTUTYT HE 10/1KHA ObIThb 33CTPaxoBaHa OT MPUMEHEHMS
HOBbIX TEXHOJIOMMI B LIENISIX CBOEM MUCCMOHEPCKON 1EATENIbHOCTN. ITO
NPYHOCKUT C COBOI HOBbIE UCMbITAHMA 1 NPOBAEMbI, 3 TakXKe HOBble
HOPMbl 3HAKOMCTBA C XPUCTUAHCKMMM LIeHHOCTAMMK. B nocnegHue
roabl KOTY6 CTan oAHMM M3 OCHOBHbIX MCTOYHMKOB MHPOPMaLMK B
LiesloM, 3 0CobeHHO y MonoAexun. Tak 1 MHorve cealleHHnKK Cepb-
ckom MNpaBociaBHOM LiepkBu NpuHAAM 3Ty TeHAeHuUmto. OTel Mpeapar
MonoBmY ABNAETCA OAHNM 13 CaMbIX NOMYASPHbIX 1 YCMELHbIX B 3TOM
061acTn yxKe Heckobko fieT. OH ABNSETCA MNOOXNTENbHbIM MpUMe-
pPOM YCMeLwHOM NpaBoC/iaBHOW MNCCMOHEPCKOM paboTbl Yepes mH-
TEPHEeT. DTOT CBALWEHHWK XapM3MaTUYeH 1 OCTPOYMEH, 1 3TO TO, YTO
HeobXxoAMMO N1 ycnexa Ha toTybe. [ToMUMO TOro, YTO OH MHTepeceH
3pPUTENAM, €ro NOCI3HMA NOYYUTENbHbI M MYZPbl, U 33 3TO €ro Ntobat
BCe, KaK CTapble, Tak M MOSIOAbIE, KaK OHM, KOTOPbIM H113KIMe pennris
1 LEePKOBb, HO TaKXKe 1 OHW, KOTOPbIM OHW He coBcem B1M3Kme. Benu-
yme oTua Mpeapara 0TPaXkaeTcs B TOM, YTO OH MOXET ObITb MOHATHbIM
1N [OCTYMHbIM 119 BCEX.

Kntouesble ca10Ba: MUCCMOHEPCTBO, 10TY6, cepbckasd NpaBoC/1aBHas
LilepKOBb, CBALLEHHNK, oTel Mpeapar Monosuny.
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RELIGIOUS CONTENT IM MODERN SECULAR,
RELIGIOUS AND MASS-MEDIA

In this study, we will analyze the development of religious media on the
example of France in from the 19t through to the 21t century in order
to show the complex structure and versatility of the content that they
somehow fill with religious (or religiously acceptable) content. At the
turn of the 21 century, the religious phenomenon in modern society
has undergone significant changes. It is not similar to what previously
existed within traditional religions, even in the area of the traditional
religions themselves. Today, the traditional criteria are obviously not
enough for singling out religious beliefs and behaviors as a basis for
appropriate definitions of content for research.

On the example of the history of the French media from the 19th-21st
century, we have identified multiple strategies for the development
of religious media, depending on political and social processes. At the
same time, the actual declaration of the editorial board as “religious”
may be an insufficient indicator, even if there are clerics and monastics
in the editorial staff and among the journalists. Likewise, vice versa,
media that declare themselves secular can consistently provide re-
ligious content that is in agreement with the creed of a particular
church. The development of media within the digital environment and
the discovery of UGC — user-generated content, not discussed in this
article, further complicate the situation.

In the media of today, it is quite difficult to determine the degree
of “religiousness” of content, since commonly used indicators, such
as classifying the media itself as religious according to the founder,
mentioning religious news or facts, etc. may be unreliable due to the
diverse form of the relationship between religion and society. To ana-
lyze religious contentin the current situation, it is necessary to identify
new principles for classifying content as religious, as it becomes more
and more diverse.

Key words: religious content; religious media; secular media; media
history; religion and society
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DEMOCRATIC RELATIONSHIP BETWEEN
RELIGION AND MEDIA IN THE DIGITAL POLIS

Digital media are a characteristic of an era of unification and globaliza-
tion, but also an era of participation, fragmentation, and a disjointed
virtual reality. The modern media user — whether a believer or not
—is becoming an increasingly influential link in the information and
communication system. By juxtaposing religion and media in the infor-
mation society of the late modern era, we highlight the growing axi-
ological relevance of this relationship and emphasize the importance
of promoting heterogeneous, crucial religious principles (doctrines)
through media channels that wield increasing power in the digital
arena — that implies better media control, including democratic inter-
religious understanding and dialogue. Thinking rightly entails sincerely
expressing one’s opinions and presenting verified views in accordance
with the maxims of Kant's categorical imperative — opposed to pro-
moting unfounded, a priori, biased, exclusionary, and conflict-driven
perspectives. By critically (not cynically) influencing the views of the
disoriented and uninformed (non)believing users in both offline and
online contexts regarding traditional religious ethos, the negative
impact of technology on religion — and vice versa — can be mitigated.
Modern technology serves as a means for achieving religious goals;
thus, thisinstrumental understanding of technology should encourage
moral and cognitive efforts to ensure that the “late modern human”
develops a proper ecclesiological, spiritual, and ontological relation-
ship with technology. There is a significant risk that technology could
escape human control and become an autonomous force resisting
institutional, legal, ethical, or any other form of regulation. Simulta-
neously, there is a growing collective desire to master technology,
ensuring its evolution toward humane usage (particularly in media).

Key words: new media, digital age, spirituality, church, religion
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SERBIAN ORTHODOX CHURCH

AND SOCIAL MOVEMENTS -

INFLUENCE, ATTITUDES AND ACTIONS DURING
STUDENT AND CIVIC PROTESTS IN SERBIA

The Serbian Orthodox Church (SOC) has long been a fundamental part
of Serbian culture and identity, but its growing political ties with the
government have raised concerns about its role in social movements,
particularly during the contemporary student and civic protests. This
paper seeks to examine the influence, attitudes, and actions of the
SOC within the context of these protests, applying David Martin’s theo-
ry of political religion, which explores how religious institutions can be-
come politically engaged and align with those in power. The hypothesis
guiding this paper is that the SOC's increasing cooperation with the
government has compromised its traditional position as a moral and
ethical authority, instead supporting the status quo and diminishing
the legitimacy of the protest movement's calls for change. The central
research question is: How does the Serbian Orthodox Church’s political
alignment with the government affects its involvement in the student
and civic protests, and what impact does this have on social movements
in Serbia? This research will analyze the public statements of church
officials, actions taken by the Church, and responses from protestors
to understand the Church’s evolving role in political matters. By investi-
gating the Church'’s ties with government, this paper aims to assess the
consequences for social movements in Serbia and the ways in which
the SOC's support of the government may have influenced the legiti-
macy of the protests demanding justice.

Key words: Serbian Orthodox Church; student and civic protests; Ser-
bia; politics; religion; government
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NEW TERRORISM, RELIGION OF HUMANITY
AND MORAL AUTONOMY

There should be noillusions. In the postmodern society terror will
reign supreme. The terrorism of unprecedented scope will be dis-
tinctive from the old-fashioned terrorism of modernity. The proper
definition of terrorism should be based on value relations rather than
on any empirical qualifications of the violent act. Terrorism should
not be defined as either an attack on civilians or violence of sub-state
groups, although neitheris excluded. The new terrorist is the one who
has no other option but to terrorize, if only he/she should go berserk.
The two basic characteristics of terrorism, which are destined to play
decisive role in the condition of postmodernity are religious purpose
and autonomous agency. The outbreak of new religiosity, starting
from Aum Shinrikyo and dozens of new American cults indicate two
common features of them all. These are self-proclaimed religions of
humanity and they are going out of their way to save humanity from
its plight. The only way to save humanity is to instill the due fear of
God. The only way to instill the fear of God is to terrorize. Simultane-
ously the new terrorism is no longer a terrorism of political states,
nor even of odious groups. This is the terrorism of autonomous indi-
viduals, as unpredictable as they are arbitrary. Autonomous Jihadism
should be regarded as a starting point. Future terrorism will be even
more autonomous, mobile and unpredictable. That is exactly what law
enforcement agencies do not sufficiently take into account and the
general publicis not ready to face yet.

Key Words: postmodernity, terrorism, humanity, moral autonomy,
terror
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THE ENGAGEMENT OF RELIGIOUS COMMUNITIES
IN NORT MACEDONIA ON SOCIAL MEDIA
PLATFORMS

In order to maintain connections with the believers, convey the teach-
ings, and strengthen their societal presence, religious communities
have historically relied on various forms of communication, such as
oral traditions, written scriptures, sermons, and communal gather-
ings. These traditional methods have played a crucial role in fostering
religious identity, ensuring doctrinal continuity, and facilitating social
cohesion among adherents. With the rise of social media, these inter-
actions have expanded into digital spaces, transforming the ways in
which religious institutions connect with their followers. Platforms
such as Facebook, Twitter, Instagram, and YouTube now serve as vir-
tual spaces for religious discourse, outreach, and community building.
This digital shift has enabled institutions to reach broader audiences,
engage with younger generations, and provide real-time updates on
religious events, teachings, and discussions.

This paper explores the engagement of religious communities in con-
temporary Macedonian society on social media platforms, focusing on
their presence, activity, and the purposes behind their online interac-
tions. Through the qualitative research approach, including content
analysis of official social media accounts, as well as examination of the
dynamics of use (posting, announcements, notifications) and commu-
nication with the followers, this paper explores how religious groups
utilize digital platforms for religious education, community-building,
and participationin public discourse. The findings reveal varying levels
of engagement across different religious organizations, influenced
by theological perspectives, institutional structures, and societal dy-
namics. Additionally, the research highlights the ways in which social
media serves as a tool for fostering connection with fellow believers,



encouraging communal participation, shaping religious identities, and
addressing contemporary social issues. By analyzing the role of digital
platforms in the religious landscape of North Macedonia, this paper
contributes to a deeper understanding of the intersection between
religion and digital communication in the rapidly evolving media en-
vironment.

Key words: religious communities, social media, digital communication
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SOCIAL MEDIA AS ATOOL FOR THE
POPULARIZATION OF BELIEFS AND
COMMUNICATION IN RELIGIOUS COMMUNITIES

In modern society, digital and social media significantly influence the
perception of religion and the church. They have become primary
platforms for the dissemination of religious information, populari-
zation of beliefs, and communication within religious communities,
among both clergy and laity. Digital technologies enable religious
institutions to broadcast information to a wide audience through
websites, blogs, video hosting platforms, social networks, and mobile
applications. One form of interaction is the real-time broadcasting of
religious services, which makes religious life accessible to those who
cannot attend churches in person. Through websites, blogs, video
hosting platforms, social networks, and mobile applications, religious
organizations are able not only to inform about their activities, but
also attract new adherents. Official websites of churches and reli-
gious communities provide access to theological materials, service
schedules, news, and contact information. Blogs serve as platforms
for spiritual reflection, theological discussions, and dialogue with the
society. Video hosting sites, such as YouTube, facilitate the broadcast-
ing of sermons, educational lectures, and testimonies of believers,
making religious content more accessible to younger generations and
working professionals.

New opportunities for active interaction with believers, dissemination
of religious teachings, spiritual practices, and organization of online
communities are provided. Through comments, likes, and reposts,
religious content spreads rapidly, reaching a broad audience. Mobile
applications represent convenient tools for reading sacred texts, pray-
ing, receiving reminders of religious events, and making charitable
donations. Thus, digital technologies help religious institutions effec-
tively communicate with their followers, expand their influence, and
adapt traditional practices to the needs of modern society. Social me-
dia play a crucial role in shaping modern religious discourse, and their
effective use allows religious organizations and churches to adapt to
new realities, ensuring the accessibility of faith to a wide audience and
preserving religious traditions and spiritual practices.



Key words: digital technologies, church websites, online communities,
distribution of religious content, video hosting of broadcast sermons
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SPIRITUALITY AND RELIGIOSITY
AMONG INTERNATIONAL STUDENTS:
THE CONTEXT OF SERBIA

The international mobility of students at the global level has been on
the rise in recent years. This phenomenon is observed in countries with
different economic standards, but world’s small and less developed
countries are especially and increasingly looking for new models that
would help them attract young, highly educated experts who would be
attending the higher-education institutions within their borders. The IS
who enrollin tertiary education programs outside their home country,
or their country of residence, are at a great point of transition in their
life — moving from one culture to another, and from youth to adult-
hood. Furthermore, with the end of their studies their student status
ends and they become a part of (competitive) workforce. During the
process of (academic) migration, regardless of whether it is permanent
or temporary, new perceptions of the world and one’sown roleinit are
often gained. The challenges that IS face during their stay outside their
home country also affect their spiritual and religious world, as well as
their spiritual practice. The aim of the paper is to examine the extent
to which education abroad has influenced the spiritual among the IS
who study in Serbia, as well as students from Serbia who have studied
abroad. The paper uses a combined methods approach to analyze the
data collected through all three phases of the research (focus group,
survey method, and individual interviews). The sample includes IS of
all levels of academic studies. The research was conducted from June
2023 to January 2024 within the ISMIGaIN project.

Key words: international students (IS), academic migration, spirituality,
religiosity, Serbia
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HISTORICAL EXPERIENCE OF RELIGIOSITY
OF MANKIND IN THE DIGITAL FORMAT OF
COLLECTIVE MEMORY

The digital society is characterized by the emergence of new channels
of media information transmission. The incredible flow of informa-
tion that has descended on man provokes anxiety and confusion.
A historical fact, which was until recently an immutable truth, can
acquire features of relativity with the flow of diverse and often con-
tradictory information. In different historical periods, fear has made
people turn again and again to the experience of religiosity of the
collective past. History has become an arena of struggle for identity,
and an instrument of memory politics. The manipulation of memory
is at the same time a manipulation of identity. The substitution of
historical memory with collective quasi-memory opens the way to
the construction of simulacra of social reality. Memory as a resource
of socialinteraction feeds the simulacrum informationally, constructs
meanings for the present, evokes emotions and empathy, and finally,
provides social identification indirectly, through socio-political insti-
tutions. That is why the substitution of historical memory with collec-
tive memory is dangerous for future generations. Collective memory
changes its forms synchronously with the evolution of power and its
use of mass media. In our time, the changes in collective memory have
become so tangible that scholars have talked about the emergence
of a new virtually constructed identity. Collective memory preserves
the experience of humanity's religiosity as an objective form of the
spiritual sphere, historically emerging through the process of shared
existence and activity.

Real human life is filled not only with happy moments. It is abundantly
saturated with tragic phenomena and events. Loss, failure, trouble,
drama, tragedy, illness, pain, fear, sorrow, despair, and death are com-
mon companions of human life. Anumber of high human feelings such
as sadness, sorrow, heartache, compassion, mercy, sacrifice, compas-
sion, and humanity are associated with the phenomenon of suffering.
Virtual computer reality differs from reality in its ability to provide
individuals with the opportunity to receive only positive emotions.
Turning to virtual computer reality is often an attempt to quench this



thirst. However, the individual is looking for communication, and finds
himselfin a world of messages. By seeking to satisfy the need for com-
munication through the virtual computer world, the individual often
dooms himself to loneliness in the network.

Key words: religious experience, collective memory, identity, virtual
reality, need for communication
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RELIGIOUS PRACTICE DURING THE COVID-19
PANDEMIC IN THE WESTERN BALKANS AND
MEDITERRANEAN

The COVID-19 pandemic profoundly impacted almost every aspect of
social life, including religious practice, ceremonies and services. In most
Western Balkan countries, such as Serbia and Montenegro, religious
institutions had to adapt to new circumstances in order to be able to
continue providing spiritual support to their believers. In many church-
es, services continued without the presence of believers, and churches
began to offer online liturgies and prayers to allow people to continue
participating in religious practices, even in a virtual format. However,
there were also situations where religious communities, despite health
advice, continued gatherings, which caused controversy. At the same
time, Malta also faced significant changes in religious practice. The
government and church authorities imposed strict restrictions, includ-
ing closing churches during the pandemic wave, and moving to online
worship services. Traditional processions and celebrations of saints
comprising an important part of Maltese religious and cultural herit-
age, were cancelled or organizedin a very limited form. These changes
showed the resilience and adaptability of the religious community
while at the same time provoking discussions about the long-term
consequences of the digitization of religion and the reduction of the
physical presence of believers in churches.

The pandemic also caused changes in the religious practices of each
individual. Closed churches, mosques and temples led to many be-
lievers practicing their faith inside their homes. Thus, participationin
online prayers, virtual lectures, and spiritual conversations increased,
while many re-examined their religious values and attitudes towards
spiritual life. Individuals increasingly relied on technological plat-
forms to maintain contact with their religious communities, which
opened up new questions about the role of technology in religious
life and practice.



Key words: religion, pandemic, COVID-19, online prayers, virtual ser-
vices, religious practices
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RELIGIOSITY, INTERNET AND SOCIAL MEDIA USE
IN THE ARAB WORLD

The rapid expansion of the internet and social media usage has
transformed communication, information consumption, and social
interactions globally. However, the impact of digital engagement on
religiosity and religious practices remains a topic of ongoing debate,
particularly in regions with strong religious traditions. This study ex-
amines the relationship between religiosity, engagement in religious
practices — specifically prayer — and internet and social media use in
the Arab world, using data from the Arab Barometer survey. Drawing
on theoretical perspectives from secularization theory and media
effects research, the study investigates whether higher religiosity cor-
relates with lower levels of internet and social media use, or religious
individuals integrate digital platforms into their spiritual lives. The
analysis explores potential generational, gender, and socio-economic
differences in digital behavior among religious and less religious in-
dividuals. The findings contribute to understanding the evolving role
of digital media in shaping religious engagement, offering insights
into the intersection of faith and technology in contemporary Arab
societies.

Key words: religiosity, internet, social media, Arab Barometer, Arab
world
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EXPLORING IDENTITY AND SPIRITUALITY
AMONG MALTESE ADOLESCENTS THROUGH
GAMING-BASED INTERVIEWS

This qualitative study conducted among 27 Maltese 14-year-olds ex-
plores the multifaceted experiences and perspectives of Maltese Gen
Z, revealing six overarching organising themes, surrounding the global
theme of ‘Challenges faced in Digital Culture’. Firstly, “Personal Chal-
lenges and Growth” discusses concerns such as academic pressures,
self-expression, bullying, mental health struggles, and the quest for
individuality. Secondly, “Societal Dynamics and Relationships” high-
lights the web of friendships, role models, family dynamics, and games
as an exploration of the self. Thirdly, “Z’s Self-description” offers in-
sights into their perceptions of simplicity, boredom, fun, immaturity,
imperfections, laziness, and music preferences. Fourthly, “A Spiritual
Generation” explores the respondents’ spiritual beliefs, practices,
and experiences in Catholic post-secular Malta. Fifthly, “Technology
and Digital Life” explores online communities, gaming culture, digital
device usage, and attitudes towards platforms like TikTok. Sixthly,
“Societal and Environmental Concerns” highlights their activism, con-
cerns, and aspirations for a more just, sustainable, and inclusive future.
Lastly, in “Future Outlooks and Concerns”, future-oriented worries
were discussed while highlighting the journey towards embracing the
respondents’ insecurities as a central part of their identity.

Key words: avatar based research, thematic analysis, youth studies,
gaming generation
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RELIGION, SCIENCE AND DIGITAL SOCIETY

There are at least three different definitions of religion and religious
sciences. The first definition implies that science can be religious only
ifit serves the believing people, but its nature will not have any points
of contact with religion. In this definition science cannot be essential-
ly religious. According to the second model and definition, religion
influences the way of understanding the universal and general char-
acteristics of objects that explain different scientific disciplines, and
nothing more than that. Therefore, religion shows us the relations
between metaphysical and natural beings, and after that it looks only
at metaphysical phenomena, but not at natural ones. Therefore, even
according to this model, most sciences will not be essentially connect-
ed with religion. And finally, the third model, which we call the max-
imalist definition of religious sciences, implies that religion does not
only refer to tradition and sacred literature. The cognitive elements of
religion leave a deep and very strong mark on human reason, canceling
the clear boundaries between the metaphysical and the natural. In this
way, religion actually encompasses all existing sciences, growinginto a
model of living, thinking and acting. Thus, in continuation of basic re-
ligious metaphysical principles, all methods of natural, mathematical,
and later technical sciences are also accepted.

According to this understanding of religion, all sciences can take on a
religious nature. What we have observed throughout history on the
examples of many representatives of religious thought in Christianity,
Judaism and Islam, including Thomas Aquinas, Avicenna, Abu Rayhan
Biruni and many others, clearly confirms this view on religion. And such
areligion, most certainly, will not have any difficulty in dealing with the
information society in the last periods of human history.

Key words: religion, science, methodology, digital society, knowledge
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UNDERSTANDING TRUTH AND RELIGION
IN THE POSTMODERN ERA

When a modern thinker and a Muslim philosopher talk about religion,
they will most likely not talk about the same phenomenon at all. The
first speaks of religion as a social phenomenon (we see such an atti-
tude, for example, among many French sociologists who were influ-
enced by positivism), but the Muslim philosopher understands religion
as the source of his certain knowledge.

Many different definitions of religion are offered today. Analysts
sometimes disagree when explaining the essence of religion — some
believe thatitis divine, others believe thatitis a human phenomenon.
Sometimes it is a matter of difference in attitudes about the scope of
religion —while some claim that it includes only normative recommen-
dations, others point out that it has a very objective ontological side.
And sometimes there are differences in opinion about how the context
of religion reaches people — the majority of religious people point out
thatitis either direct orindirect, but completely authentic connection
of the prophet with God, one group believes that the content of the
message is from God while the words are the prophet’s, and some
modern sociologists claim that it is not actually about the objective
relationship of the prophet with God, or some divine being, but rather
that the prophet comes to certain knowledge that other members of
a community are not able to reach.

In my presentation, | will try to explain that the understanding of truth
in the postmodern era not only causes certain ambiguities in the un-
derstanding of religion, but also does not allow religion to show its
full potential in dealing with some contemporary phenomena in the
information society.

Key words: definition, religion, truth, secularism, tradition, relativism



EneHa Kybnuukas

NHCTUTYT aemorpaduyecknx nccnenosanmii ®HNCL PAH
MockBa, Poccmsa

OLLEHKA MOJIOZLOXIO ®YHKLMM PENUIUN
N EATEJIbHOCTU PEJINTNO3HbIX
OPFAHU3ALINI B POCCUM B YCJIOBUAX
FEMOJIMTUYECKOW TYPBYJIETHOCTH

Pe3ynbTaTbl COUMOMIOTMYECKOroO MOHUTOPMHIE, Nposoanmoro B NN
®OHWCL, PAH, noka3blBatoT HaNpaBAEHHOCTb CEKYIAPM3ALIMOHHOMO
npoLecca cpeav HaceneHus 1 Mosiofexn B Mockse (MHOroHauu-
OHa/IbHOWN N MONNKOHbECCNOHabHON) N Benropoackon obnactn
(MOHO3THMYECKOM 1 MOHOKOHMECCNOHANIBHO) B YCIOBMAX reonosn-
TMYeckom TypOyIeHTHOCTM. MOXHO GUKCMPOBATb «CTabnansaLmo»
pennrno3HocTn B Mockae. K 2024 roay ypOBeHb PEIUTMO3HOCTY Ha-
CeNleHns BEPHYJICA K MOKa3aTensm TpuaLdTUAeTHeN AaBHOCTN — 46%
(1996 1.- 50%.). CTeneHb BOLLEPKOBIEHHOCTM (4aCTOTa M PEANTMO3HanA
MOTMBALMA y4aCTUA B PENUTMO3HbIX PUTYanax, 0bpsaax) MoCKBMYewn
COKPaTW/IaCh B 2 pa3a. A HEPeIMIMO3HOe HacesleHe Meranosnca yse-
NINYNNOCh [0 28% 33 CHeT pOCTa rpynmbl aTenctos. HaceneHwne «benro-
POAYMHBI» MeHee NOABEPXKEHO CeKYIAPM33LMOHHBIM NPOoLEeCcCcam. 33
nocnenHune 7 et ypoBEHb PeSIMTMO3HOCTM HACeNEHNS He M3MEHWNCSA
1N COCTaBWMN 56%, KaK 1 ypOBEHb AaTENCTUYHOCTU- 16%.

TeM He meHee, 33 10-15 f1eT ypoBeHb PeINTMO3HOCTY MOJIOAEXM yrasl
Ha CTOJIbKO, Ha CKOJIbKO MPOLEHTOB «BbIPOC/I3» HEPEANTMO3HASA MO-
noaexHas cpeda. Tak, B MOCKBe pesIMrmo3Hasa MooAeXb COCTaBWIA
38% 1 38% — HepeIMIrMo3Hasa MoJioaexsb, B «benropoavnHe» COOTHO-
LLIEHWNE PeNNTVNO3HbIX M HEPENMIMO3HbIX MONOAbIX toaen —43% 1 23%
COOTBETCTBEHHO. MOXHO pUKCUPOBAMb, YMO B8 MOCKOBCKOM Me2anoJiuce npo-
dosmiaem BOCCMAaHAB/IUuBAMbCS npouecc cekysigpusayuu MOJIO0@XH(U U HACesIeHUS.
B 56/720,005CI<OL7 obiacmu - me/-/ae/-/uug K NOBbIWEHUIO YPOBHSA Ceky/idpusayuu, Ho
MOJIbKO B MOJ100exHOU cpede.

Bo3pacTatolas «kaepmnkannsauma» oOLeCTBEeHHbIX OTHOLLEHWI
OLIEHNBAETCA KaK HEPENUTMO3HOW, TaK M PEANTMO3HON MOJIOAEXbBLO
Mockbl: 73% 1 60% COOTBETCTBEHHO CYMTALOT, 4TO «Pr1L| YacTnyHO
H6epeT Ha ceba GyHKLUMM rocyAapCTBEHHbIX CTPYKTYP BAACTK (MoanTtu-
Yyeckme, obpa3oBaTtesibHble, MPonaraHANCTCKMe U T.n.)». bonee Tpetn
BEPYIOLLMX M MOSOBNHA HEPENNTMO3HbBIX MOIOAbIX MOCKBMYEN CYU-
TAloT, UTO «HEeKOTopble AencTBMA PrIL| cnocobCTBYIOT pa3knraHmnto



MEXXHALMOHAIbHOM NN MEXPEIUTMO3HOM PO3HW». A 40% MonoabIX
NtoAen CToNLbl HE33BMCMMO OT MMUPOBO33PEHYECKNX MO3NLMIA MO
OTHOLLEHMIO K PESINTUN 1N aTeN3MY YKA3bIBatOT, YTO «HEKOTOPble POC-
CNIACKME MYCYSIbMAHCKME 0BLLIMHbI CNOCOBCTBYIOT PA3XMIaHMIO MEX-
HaLMOHAIBHOM NN MEXPESTIUTMO3HOM PO3HM», B TO XXe BpeMA OLIeHKa
BO3pacTatoLLlen TeHAEHUMN KNePUKANN3ALMM HE HAXOAMT 3HaAUYNTE b-
HOV moaAepXku y mosiodexn benropoackon o61act. BO3MOXHO,
CKeNTULUM3M K AencTemam PrL cBA3aH He CTOJIbKO M3-3a KJ1epuKaan-
33UM1K, CKOJIbKO 13-33@ POCTA NPO3E/INTM3MA HEKOTOPbIX PESTUTMO3HbIX
OpraHM3aunm 1 NOJINTUYECKOW aHTaXKMPOBAHHOCTY Psaa pPemrnos-
HbIX IMAEePOB.

Monopoe nokosieHne (He3aBNCMMO OT PENIUTMO3HOIO UK aTencTnye-
CKOrO MMPOBO33PEHNIA) MPOAOIKAIOT B CBOEM BOMbLIMHCTBE ([0 75%)
CYWUTATb, YTO M1aBHAA LEHHOCTb PESIUTUN — B COXPAHEHWM TPaANLNN
HALMOHA/IbHOWM KYAbTYPbl, BOCMUTAHWM HPABCTBEHHOCTW, MCUXOJ10M M-
YeCKOW 1 IyXOBHOM KOMMEHCATOPHOWN GYHKLMN pennrin. Kpome Toro,
cpeav pennrno3HoN MosTIoaeXn 26% Mocksmder n 32% benropoaLes
yKa3anm Ha PeINTMO3HYK0 BEPY, KaK CaMYK BaXXHYH LIEHHOCTb B UX
KM3HW.

MHOromna1aHOBOCTb MHTEPECOB PA3/INYHbIX PENNTUIA UX COLMAIbHBIX
WNHCTUTYTOB NPUBOASNT K AIMAMETPAIbHO MPOTMBOMOJIOXHbIM CTPEMIIE-
HNSAM: OT TOIEPAHTHOCTM M 3KYMEHW3MA [10 K/1€PUKASIbHO-NPO3eINTH-
4eCKOWN aKTMBHOCTH, MPOBOLIMPYIOLLEN BO3HWKHOBEHME KOHMIMKTOB B
3THOKOHOECCMOHAIbHOM B3anmoaencTemm. MoaobHas AeATeNbHOCTb
PesITMO3HbIX OPraHM3aLnin NOATBEPXKAIETCA OLEHKAMMN MOJTOAEX-
HbIX TUNONOMMYECKNX TPYMN M3yYaeMblix CybbekToB Poccum.

KntoueBble C/10Ba: COLMONOMMEYCKNA MOHUTOPWHT, MPOLIECC CeKkyna-
pu3aummn, moaogexs, MockBa, bearopoackas obaacTb.



MpunHa BukTtopoBHa JIloTeHKO

denepasibHbi HaYYHO-NCCIeA0BATENBCKNN COLMOMOMMYECKNIA LIEHTD
(MAN PHUCL, PAH)
MockBa, Poccns

WHTEPHET B NMOBCEAHEBHOW XXU3HWU
BEJITOPOACKOIO CTYAEHYECTBA C
HETPAANLUMNOHHBbIMU PEJIMTUO3HbIMU
NMPEACTABJIEHUAMM (B YCJTOBUX
MHTEMPALLMOHHbIX MPOLECOB HA
MOCTCOBETCKOM NPOCTPAHCTBE)

B 2022 roay cotpyaHnkammn OTaena sTHoaeMorpadunieckmnx, peanrm-
03HbIX M MHTErpaLmoHHbIX npoueccos VAN ®HKML PAH npoBeneHo
coumonornyeckoe nccneaoBaHne B benropoackor obnactv. Ha ocHo-
BE MOK33aTe el PeIMrMo3HOro CO3HAHNSA 1 PeSIMIMMO3HOIo NOBeAEeHNA
6b111 CHOPMMPOBAHbBI [iBE TUMOOTMYECKIME TPYMMbl: «NPaKTMKYHO-
LMEe» U «<HeMPaKTUKYroLLme».

MNepBas TMNOAOrMYecKas rpynmna c HeTPaANLMOHHONM PEIMIMO3HOCTbIO
NOCTPOEHa Mo MHAMKATOPaM W1 MOKa3aTeNAaM HeTPAAMLMOHHOMo pe-
JINTMO3HOIO CO3HAHWSA M KY/IbTOBOTO NOBeAeHNs («MPaKTUKYOLWMe»).

BTopas TMnosiormyeckan rpynna nocTpoeHa Tos1bKo Mo MHANKATOPamM
1 MOKa3aTesIAM HETPAAMLMOHHOMO PESINTMO3HOMO CO3HAHMA («Henpak-
TUKYIOLLIMEY).

JlaHHble nccnefoBaHMa NPy aHanm3e TUNOMOrMYeCKNX rpynn 3aduk-
CMPOBasIV oNpeAesieHHoe BO3AENCTBME HETPAAMLIMIOHHOW Penrnos-
HOCTW Ha HaMPaB/IEHHOCTb NPEANOYTEHNI CTYAeHYeCTBa B LMdpPOBONA
cpefe:

1. BbiABNEHa pa3HuLa B NpeanoyTeHmnsx LumndpoBbix nNaatGopm B
TUNOJIOTNYECKMX Tpynnax. B rpynne «npakTuKytoLme» MHGOPMaHTbI
NpoBOAAT 6OJIblLe BPEMEHWN B CETU MHTEPHET, CoLMabHbIX ceTax: «Of-
HOKJ1ACCHMKM» 1 «BKOHTakTe», B MecceHaykepax. B rpynne «Henpak-
TUKytoLme» HaobopoT Hosiee NpeAnoYTUTE IbHbI COLIMAIbHbIE CeTU:
«Instagram»*, «TikTok», Bugeo nnatpopma YouTube. BOAbLWNHCTBO
CTYAEHTOB B 060MX rpynnax CMOTPUT TeJIeBUAEHNE MeHee OAHOro
4aca B [eHb.

*  Meta Ha TeppuTopvn PoCCH NPr3HAHA 3KCTPEMUCTCKON OPraHm3aLmen 1 eé nestess-
HOCTb 3aMpeLleHa



2.CneayeT OTMETUTb, YTO LI MCMOJIb30BaHNA LMdPOBbIX M1aTGOopM
B TUMOJIOTNYECKMNX TPYMnax pasHbie. B rpynne «npakTukyowme» pe-
CMOHAEHTbI MCNOb3YIOT MHTEPHET 60Jbllie B 0OPa30BaTe/IbHbIX Lie-
NAX (UMTAOT IMTEPATYPY, NOCELLAOT MHTEPHET — 3aHATUA W IEKLIN) U
3apaboTka (Mpoaaka/nokynka Belen). B rpynne «HenpakTukytoLmes
PeCnoHAEHTbI MCMOJb3YIOT MHTEpHEeT 6oiblle A8 gocyra (MpocMoTp
dNAbMOB, CYLLAKOT MY3bIKY, UTPAOT B OHAANH — UTPbl).

MOHWTOPWHIOBOE NCC/IeJ0BaHME NMOKA3bIBAET, YTO CTYAEHTbI C HETPa-
OVUMOHHbBIMW PENUTMO3HbIMK NPeACTaBNEHNAMM — 3TO, MOJIOAEXD,
AKTMBHO NOJ1b3YIOLWAACA UNDPOBbLIMN TEXHOIOTMAMM, MHTEPECYIOLLA-
ACSA NOABIEHNEM HOBbIX TEXHOOTMI (F0JT0COBbIE MOMOLLHNKN, YMHbI
[IOM, MCKYCCTBEHHbIN MHTENNEKT W AP.) U aKTUBHO MCMOJb3YHOLLAA X
B NOBCEAHEBHOWN XM3HEAEATENbHOCTH.

Knroyesble c/10Ba: HETP3AMUMOHHAA PESINTMO3HOCTb, PeSINTNA, CTY-
OeHTbl, NHTEePHET.
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TRENDS OF SOCIAL ACCEPTANCE OF
HOMOSEXUALITY ACROSS EUROPE

In this paper, we explore trends in the social acceptance of homosex-
uality across European countries. We analyze the direction of these
changes and the differences in trends between countries. This topicis
crucial in current political, societal, and scientific debates concerning
the rights of sexual minorities across Europe. Additionally, such atti-
tudes may influence various discriminatory and even aggressive behav-
iors, and consequently, largely impact the well-being of members of
these minorities. We use data from the European Social Survey (ESS),
covering 17 countries (with more than 350,000 respondents) and elev-
en time points between 2002 and 2023. During this period, countries
were affected to varying degrees by economic downturns, increasing
inequalities and insecurities, the refugee crisis, and the rise of far-right
movements, and it has been expected that such changes would be
reflected in the attitudes toward sexual minorities. Social acceptance
of homosexuality in the ESS is measured through agreement with the
attitude that "Gays and lesbians should be free to live life as they wish.”
The results of the latent growth curve modeling indicate that social
acceptance of homosexuality clearly increases across Europe —the lin-
ear component of the trend is significant and positive (.051, p<.001.),
while the quadratic component is not significant. Additionally, only
Hungary and the Czech Republic deviate from the observed positive
trend. Finally, the acceptance of homosexuality was consistently lower
in Eastern European countries compared to the Western during the
entire observed period.

Key words: trends, homosexuality, European Social Survey
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CONFESSIONAL AFFILIATION AS A PREDICTOR
OF VALUE DIFFERENCES BETWEEN COUNTRIES
IN EUROPE: THE IMPACT ON POLITICAL CULTURE
AND ELECTORAL BEHAVIOR

This study explores the impact of religious affiliation on value orienta-
tions in Europe, focusing on the cultural and contextual influences on
political behavior. Specifically, it examines how confessional identity
shapes value systems and, consequently, political attitudes across Eu-
ropean societies. Utilizing data from the European Values Study (EVS)
2017, the research tests the hypothesis that religious affiliation signifi-
cantly predicts variations in individual value orientations, including po-
litical trust, democratic orientation, nationalism, and materialism. The
study employs multivariate regression analysis to evaluate how these
orientations differ between religious groups (Catholics, Protestants,
Orthodox Christians, and Muslims) compared to non-religious individu-
als (atheists). The results suggest that religious groups exhibit distinct
value patterns, particularly regarding trust and national identity, which
influence political behavior such as voting tendencies and civic partic-
ipation. The study highlights the importance of religious affiliation
as a factor in shaping socio-political dynamics, with implications for
understanding the role of social identity in political engagement. The
findings contribute to the broader discourse on the relationship be-
tween religion, culture, and political behavior in Europe, emphasizing
the need for further exploration of the intersection between religion
and values in political science.

Keywords: religious affiliation, value orientations, political behavior,
Europe, cultural context
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COMMUNITY AND COMMUNION SINCE THE TIME
OF COVID-19

This paper will strive to examine some aspects of the impact that COV-
ID-19 has had on the construction of identity and community within
the Serbian Orthodox Church, particularly as this pertains to the the-
ological and societal conundrums about the digital and the bodily.
Special attention will be afforded to the distinctive facets of Orthodox
ecclesiastic theology and praxis that distinguish it from other branches
of Christianity.

Key words: community, identity, the digital, the bodily, COVID-19.



AHaToNM MunosaHoBUY

MeraTpeHaoBbI YHUBepcnTeT, KOpuandecknin dakyibtet
Benrpaa, Cepbus

JinnbsiHa Yymypa

benropoAckmit rocyiapCTBEHHbIV TEXHOMOTNYECKNI YHUBEPCUTET
nm. B.I. LLyxoBsa

Kadeapa counonorim n ynpasaeHusa

Benropog, Poccnsa

3AMPET BOMOCNY>XEHUA U3-3A
AMMOEMUITOTMYECKUX MEP: BESOINMACHOCTb
N FOPUAEYEKCHUE NOCNEACTBUA

OcHoBHasa npobnema, nccnelyemas B JaHHOM CTaTbe, —3TO CTO/IKHOBE-
HWe rocyAapCTBEHHO-TPABOBbIX MEP M PEINTMO3HbIX CBOOO/ B YC/IOBMSAX
nanaemmn. Ocobyto npobaemy npeacTaBaseT cobom aesanHPopmaLms
n manmnynsaumm 8 CMW, cBA3aHHbIe C NaHAEMMEN 1 pennrnen. Bpemen-
Hoe onpezenieHne NccaeoBaHNA OTHOCKMIOCh K MPOAOJIKUTESTbHOCTY
naHgemmnn COVID-19, a NpOCTPaHCTBEHHOE — K TeppUTOpUn Pecnybamkm
Cepbua. Ha ocHoBe cpOpMYIMPOBAHHONM TakMM 0OPA30OM NCCIeL0Ba-
TeNbCKOW 331341 Mbl onpeaenvav npeamMmeT NccneoBaHms, @ UMeHHO:
«3anpeT 60roC/y>XeHNn Ha OCHOBE 3MNAEMMNONIOTMYECKMX MEP 1 €ro
NpaBoBble NMOC/eACTBMSA». HayuHOW Liesibio Bbl1o cenaThb BbiBOAbI 06
OMpaBAaHHOCTM TakMX MEpP C TOYKM 3PEHMS TEOSIOTUN N MeaNLMHbI.
MNpodeccmoHanbHas Leb — COLUMOIOrMYeCcKNin aHaIM3 NoCaeaCTBIN
BBeZeHHbIX Mep Ha cBoboAay BeponcrnoBeaaHna. Taknm 06pa3om, B CTa-
Tbe Hay4YHO 0OOCHOBAHO MPeANOIOKEHNE, YTO eC/Iv BOCMPEnaTCTBO-
BaTb COBEPLUEHWIO PEIUTMO3HbIX 0OPAA0B UM U3MEHNTbL UX GOPMY,
TO pennrno3sHble cBobodbl rpaXaaH OKaxyTcsa noa yrpo3on. MeToap,
NPUMEHAEMbIE B MCCIeJ0BAHNN, COOTBETCTBYIOT NPeAMETY M LIeISIM UC-
CN1e0BaHVA, 8 UMEHHO: OCHOBHbIE METO/Ibl MO3HAHMA 1 GOPMNPOBAHIS
MHEeHWI, 0bLLeHay4YHble MeTO/Ibl, METOAbI COOPa AAaHHbIX 1 TeMaTnye-
CKMe nccnenoBaHna. HayyHasa 3HaYMMOCTb AaHHOM PaboTbl OTPaXeHa
B MCCIeA0BaHMM acnekToB 6€30MacHOCTM, MPABOBbIX M TEO/IOTMYECKIMX
ACMEKTOB BbIPAXEHMA PEANTMM B YCIIOBMAX YPE3BbIYAMHbIX CUTYALIMNA.
Hay4HbI BKa — BbiABEHa HEOHX0ANMMOCTb MEXANCLMMIMHAPHOMO
NOAX0Aa B Aa/IbHENLUNX NCCeL0BaHMAX CTOIKHOBEHNS cBObOAbI Be-
pPONCNOBEAAHNSA 1 TOCYAAPCTBEHHbIX ANNAEMMNONOTMYECKMX Mep.

KntoueBble C10Ba: NaHAEMNA, PENTNA, NPABOBble Mepbl, cBoboaa
BepoucnoseaaHs, Lndposoe HorocsyxeHune.
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COMMODIFICATION OF PUBLIC SPACE IN SERBIA
— CAPITAL AS AN AXIOM IN THE REPURPOSING
OF URBAN PUBLIC AREAS:

The Case of Serbian Orthodox Church

and Investor Urbanism

This paper arises from the authors’ interest in the growing phenome-
non of investor urbanism, which has become a prevalent approach to
occupying urban public spaces in Serbia over the past decade. Notably,
the Serbian Orthodox Church (SOC) increasingly appears to be one
of the investors in such projects. The foundational axiom of investor
urbanism is the influence of capital, serving as both the means and
the end of this type of development, often proceeding without the
involvement of broader communities, public policy considerations, or
expert consultation throughout the process.

Investor urbanism is a phenomenon characteristic of global economic
practices driven by a neoliberal logic that prioritizes profit above all
else, even to the extent of assimilating spirituality within this late-cap-
italist cultural milieu.

This paper aims to investigate the position of the SOC and how the
Church engages with contemporary construction concepts and real
estate markets, primarily in New Belgrade —an urban entity developed
during the socialist era that has increasingly become a focus of public
interest and civic protest against such approaches. The exploitation
of public areas for the construction of residential and commercial
buildings often occurs at the expense of the wider community and
involves the integration of new structures into an already aging and
overburdened urbaninfrastructure without any obligatory investment
in improvements.

Key words: Serbian Orthodox Church, investor urbanism, public spac-
es, commodification
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ON THE CHARACTER
OF THE STUDENT BLOCKADES:
MILLENARIANISM OF A MYTHICAL NATION

The presentation aims to examine current processes in the public
sphere from a perspective offered by the historical patterns of the
Orthodox faith, particularly. Apocalypticism, which is reflected in mil-
lenarian movements taking on quite often enormous magnitudes.
Millenarianism refers to long-term patterns configuring the course of
a mythical reality. Its action onto critical hotspots concerns not only the
management but also an inflammation aimed at apocalyptic formation
of the New World, or at least a novel pattern, such as communism. The
phenomenon was explored over half a century ago by Trajan Stojano-
vi¢, and addressed as well by Sima Cirkovi¢ and Dorde Sp. Radojicic.
Zoran Cirjakovi¢ has provided an insight into its relevance to the cur-
rent events regarding the student blockades. The presentation should
contextualize such events with respect to mythical reality which turns
out to be an appropriate language considering long-term patterns.

The issue arises concerning a subject that continues the mythical real-
ity, which is a definition of nation opposite to the modernist one that
has become inappropriate. Nikolaj Velimirovi¢ has defined Saint-Sava-
ism (cBeTocassbe) to be an Orthodoxy of the Serbian style, which is a
cyclical definition making any sense in relation to hesychasm only. The
hesychast tradition is a conception of time aligned to the Passover rule,
which implements a millennial pattern formatting the modern epoch.
It manifests in the Kosovo myth, whose progression might be traced
from the beginning to the end of the 20 century. The application of
such a perspective to current events should offer crucial guidance for
managing the crisis and discerning its outcomes.

Key words: millenarian movements, time, hesychasm, Saint-Sabbaism,
Kosovo myth
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HANDLE WITH CARE: STUDENTS' PROTESTS
OF 2024/25 AS THEOLOGICAL, POLITICAL AND
IDENTITY ISSUES

Analyzingiconography and messages of students’ protests that started
in the Autumn of 2024 enables insights into the attitude contemporary
Serbian youth assumed toward religion, and the Serbian Orthodox
Church (SOQ) in particular. It will be investigated how that same youth
is being understood and portrayed within the SOC official structures.
Furthermore, to what aim and with which methods do its officials try
to address both students and the general public concerning the rebel-
lion? Materials include formal communiques, texts that appear on SOC
official internet sites, certain actions that members and representa-
tives of the SOC undertook during the students’ uprising and, more
generally, various poignant commentaries on social media. Formal
communication between the SOC and students who are protesting
does exist, although on a minimal level. Still, it will be proposed that
both SOC and protesters hold one another with very high regard, albeit
with extreme caution. The nature of that mutuality will be described
in its theological significance. Since the Church understands itself as
the living social organism, the boundaries it poses around its identity
define and influence every aspect of its functioning. Thus, at the same
time, it influences the society at large. Orthodox Christian theology
inescapably blends into contemporary politics and applied sociology,
making the three either agents of social manipulation and theological
estrangement or a solid base for making responsible, beneficent per-
sonal and communal actor(s).

Key words: students’ protests, Serbian Orthodox Church, political the-
ology, religiosity, identity



AnekcaHgp EpémeHko

HaunoHanbHbIN yHMBepcuTeT «Oecckas topuanyeckas akaaemmsa»
Opecca, YkpanHa

BO3MOXXHO MOHTUW NUNAT MOBEAUT
MNCYCA XPUCTA B UICTOPUYECKOM
NEPCNEKTUBE

O6pa3s MoHTNs MrnaTa HEOAHO3HAYEH KaK B XPUCTMAHCTBE, Tak 1 B
€BPOMNENCKON KynbType. Hapaay C Ky/IbTOBbIM POMaHOM Muxawnia
BynrakoBa «Mactep 1 Mapraputa» MOXHO YKa3aTb Ha pPaccka3 AHa-
Tona ®paHca «MpokypaTop Nyaen» n Ha duabm . M. Kannerapm u
M. Pannepa «[MoHTWI Mnnat». B KaXA0M M3 3TUX NPOU3BELEeHNI 00-
pa3 NpokypaTopa Vyaen MHOroMepeH, ero aBTopckme TPakTOBKM A0-
BOJIbHO HEOXMNAAHHbI. HO Mbl X0Te M bbl 06PaTUTb BHUMaHME Ha eLlé
60onee HeobbIYHbIN aCNeKT NPOTUBOCTOAHMA CnacuTeNna C pUMCKMM
YMHOBHMKOM. A. [I>X. TONH6M NoKa3blBaeT rybunHHoe NpoTneopeyme
B cepALeBVHe nyaansma. B obpase AxBe COXPaHMINCL apXanyHble
YepTbl NJIeMEeHHOro bora, HO Ha HUX HANOXWANCh YHNBEPCAINCTCKIME
YepTbl BceBbIlLWHEro Kak co3aaTesnia n rocnoanHa BceneHHon. Ho bor
Kak co3faTe b BcenieHHOoM He MOXeT BbITb HaLMOHaIbHbIM BOrom «m3-
BpaHHOro HapoAaa». TonHbm 0603Ha4aeT ABa NyT PA3BUTNSA PEIUTMO3-
HbIX CMbIC/10B, 3a/10)KeHHbIX B B1banm: 1) nyTb eBpeeB —HaCcTamMBaTh Ha
HALMOHANbHO-3THUYECKOM 3KCKO3MBHOCTM OTHOLLEHWI C Borom; 2)
NyTb PUMJIAH — OTK33 OT NePBOHAYaIbHOM OBLMHHON MAEHTUYHOCTH
1 BKJItOYEHWE B MMMNEPCKYIO 0BLWHOCTb BCEX MOKOPEHHbIX HAPOAOB U
MX BEPOBaHMI. 10 MHeHWIo TOMHOK, eC/IN B Halle BPeMSA BO3MOXHO
BO3HMKHOBEHWE HOBOW BE/IMKOW BEPbI, TO OHa MOXET ObITb TO/IbKO
KOCMOMOANTUYHOW. HO Ae/10 He TOJIbKO B MPOTMBOMOCTABAEHUN Ha-
LMOHANN3Ma M YHMBEPCaM3Ma. BCMOMHMM, 4To B dusibMe Kannerapm
n Pannepa eABa /I He OCHOBHOWM NPUYMHON KOHDIMKTA MeX 1y Npo-
KYPaTOPOM M MyAEeNCKMMU CBALLEHHVKAMM OK33blBAETCA CTPEMIEHNE
Mnnata NoCTponTb akBeAyK AN CHabxXeHns Vepycanvmma Bofon. B
3TOM acrnekTe NPOTMBOCTOSHME XpWCTa M MnnaTta npruobpeTaeT yep-
Tbl MPOTUBOCTOAHNSA MPPALIMOHAIbBHOM JyXOBHOCTM CBETCKOMY Hay4-
HO-TEXHNYECKOMY PALIMOHAN3MY.

KntoueBble cnoBa: nynansm, Munat, A. XK. ToHOW, penmrmosHbin
3KCKJI03MBM3M, PEINTMO3HbIN YHNBEPCANN3M.



Uropb YCTHOXXUH
XapbKkoB, YKpanHa

«KHWUTA CTPAHHbIX HOBbIX BELLEEW»
KAK OTBET HOMO FABER HA BbI3OBbl
COBPEMEHHOCTHU

... MMa TBOoe beccmepTHO byaeT
no 3TOW O4HOW Nunece.

I. MoTeMkuH (?) — [. DOHBU3MHY
nocie npembepbl Nbecbl «<Hepgopocsib» (1782).

CraBlwas bectcennepom n «KHuUrom roaa» «KHMra CTpaHHbIX HOBbIX
BeLLieN» MOXeT 0Ka3aTbCA Noc/ieIHNMM poMmaHoM M. Pabepa 415 B3poC-
JIbIX HE TONIbKO XPOHO0rMYeckm.* Nyratoliie bbICTpoe pa3BnTue Mckyc-
CcTBEHHOro MHTennekTa (yxxe obbirpasLuero ayyiimx 13 homo ludens
He TO/IbKO B LLAXMaTbl, [4e BCe «MPO3PayvyHO», HO M B NMOKeP, rAe NoyTn
BCe «MpKn3payHo»), anngemumm CMLa n KOBWMa, a Takxe 3nmMcTeMo-
NIOTMYECKII, SKONOTUYECKMIA 1 FEONOSIUTUYECKNI KPMU3NChI, MOYTN O4-
HOBPEMEHHO yAapu1BLLME MO Ye/I0BEYECTBY, 33CTaBAT 334YyMaThCA
He TOJIbKO O TOM, YTO 3TO, BO3MOXHO, 3BEHbA OAHOW LIEMN, HO 11 O TOM,
YTO TOYKA HEBO3BPATA YXe NPONAEHa. «4TO HaM AeN1aTb, My 6paTba?»

MOXOPOHMB yMepLLYIO OT paka XeHy EBY v BbIMyCTWB B CBET B TOM Xe
2014-m roay NOCBALLEHHbIV el pomMaH, Mu-k'a1b Pabep (KTo Kak Bor
TBOPALNIA — MBPUT, N1aT.) MPU3HAJICS B MHTEPBbIO, YTO 3aBepLUn TO,
I8 Yero, cobcTBEHHO, 1 BbIa1 MOCaH B 3TOT MMP.** «kKHIMra CTPaHHbIX
HOBbIX BELLEN» —BEPOATHO, MEPBbIV B UCTOPUM INTEPATYPbl GaHTACTK-
YeCKMi POMaH, HaTyPasIMCTUYHO ONNCbIBAIOLLMIA NMPW- 1 3710-KIKOYEHMS
NPOTECT3HTCKOrO NacTopPa, Y/IbTUMATUBHO 3aTPEBOBAHHOIO Yy 3eM/IAH
KUTENAMMN KONOHM3NPYEMOW 3eMASHAMM NaHeTbl. OKa3anochk, YTO
camoe LieHHOe, YTO eCTb Ha 3emJie — He Ananoru MnaToHa, He AHEeBHU-
Kn JleoHapA0 v He My3blka baxa, a «KHMra CTPaHHbIX HOBbIX BELLEN»
(kak Oa3siHe Ha3bIiBalOT BMOAMIO) 1 ee 3K3ereTnka. Teonornyeckas
npobsiema BocxuuleHns (7 dec. 4:17) MoxXeT BbiTb A€/TOM TEXHWUKN.
W «TeXHWKK Mncyca». ***

KntoueBble €C/I0Ba: BOCXMLLEHME, MNCCMOHEPCKana AeATeIbHOCTb B
nutepatype, bubans n daHtactnka, M. dabep.

*  Michel Faber, The Book of [Strange New Things (Edinburgh: Canongate, 2014).
** "I think I have written the things | was put to earth to write. | think I've reached the limit.”
*** “The Technique of Jesus.” The Book of Strange New Things, chapter 24.
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The Forum for Religious Issues (FOREL) is a research group at
the Institute of Social Sciences that explores contemporary
religion from an interdisciplinary perspective by bringing to-
gether researchers from the Institute of Social Sciences and
external scholars from the fields of sociology, philosophy,
anthropology, political and legal studies. The Forum informs
the scientific and general public about its findings based
on research evidence, and organizes international scientific
meetings, conferences, roundtables, and panel discussions.
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The Center has a long tradition of research in the sociolo-
gy of religion and religious studies, focusing on religion in
post-conflict and post-transitional societies, secularization
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