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CIRCULUS VITIOSUS JIXOTOMMUJE
ITOJI / POJ: PEMVHVICTNYKA ITIOJTIEMUKA
CA TPAHC AKTUBU3MOM?

Caxerak: Paj ce 6aBu aHa/m30M aprymeHranyje peMUHUCTKIEA O JMXOTOMUjU IO/
POJI Y CKJIOITY OIIHOCA TIpeMa TPAHC aKTUBU3MY. Y NIPBOM Jieny pafa fahemo yobudajeHa
ozpebema mona u poga y GeMUHUCTUYKO] INTEPATYPU U CTAHOBUIITA (PeMUHNCTKIIA O
TpaHc akTuBU3My. O6jacHrheMo ¢ KOjuM CTaBOBMMA TPAHC AKTUBIUCTA Ce (eMUHNUCTKIUEbE
He C/TayKy M Ha KOj! HaulMH Ce je3UK KOPUCTU Y Upeonomke cepxe. LIub paga je ma ce youe
OCHOBHE IM/IeMe TTOBe3aHe C HNIOAIITaBambeM 61O/TOIIKOT MOIa, TO jeCT Ca MUIIBEHheM
TpPAHC aKTUBICTA [ja Cy MYIIKapL — TPAHC )KeHe, Takole >xeHe. AyTop objaurmasa 360r
Jera peMMHMCTKIEbE CMATPAjy fIa je OBaKaB IIPUCTYII AUXOTOMUU TOJI/POJ, yTpOXKaBambe
JKEHCKMX TIpaBa y pyLITBY.

Kipyune peun: morn, pog, pemMunnsam, nneoomka 60p6a, MOIUTUIKN TOKPET,
APYIITBEHM PACIeny

YBon

Ipyru Tamac peMnHU3Ma, KpajeM IIesfieceTnX 1 ceflaMAeceTux roguHa 20. Beka,
6110 je ycMepeH Ha KPUTHUKY TaTpujapxara Kpo3 00jalliberbe I TyMaderhe pasinauTux
KY/ITYPHO Ae(MHICAHNX M HAMETHYTHX Y/IOra XKeHa M MyIIKapara (POLHNX y/Iora HaMeT-
HYTUX IIpeMa HOJIY, /TN He 1 OTITYHOT OAPUIIakha Off BaXKHOCTH Guostonikor nona). Vipeja
¢dbemmHU3Ma O1Ia je Pa3BOj XKEHCKOT UIeHTUTeTa Koju Hehe 6MTHU OorpaHMYeH MCK/bY4N-
BO OMOJIOIIKMM II0JIOM, @ Pa3Boj je MOfipasyMeBao Pas3Boj IMYHOT UIEHTUTETA 1 Pa3BOj
KOJIEKTUBHOT M/IEHTUTETA XeHa. JINIHU NIeHTUTET >KeHe GopMuUpa ce y eTUECTBY U y
TPaJMLMOHATTHNM, i He CaMO TUM, IPYLITBMMA YCMepaBa KeHY Ha TpaJuIIMOHa/IHE yIOTe,
JIOK Ha popMupare KOMEKTUBHOT )KEHCKOT MIEHTUTeTa YTUUY K/IACHO-C/IOjHA IIPUIIAFHOCT
JKeHe VI Ca3Hambe O IPYLITBEHO-eKOHOMCKOM I0/I0Kajy CBYX JKE€Ha y JATOM JIPyIITBY. Tako
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?  Pap je HamcaH y okupy IIporpama ncrpaxmsama VIHCTUTyTa IpyIITBEHNX HayKa 3a 2021. ropu-
Hy, KOji1 Iofip)kaBa MUHICTapCTBO MPOCBETe, HayKe 1 TeXHOMOIIKOTr pasBoja Perry6muke Cpouje.
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Ce XKEHCKU MOIUTUYKI MAEHTUTET Be31BA0 38 (eMUHUCTIYKYU OKPET YMjIL je OCHOBHI
b 60p6ba 3a mpaa sxena (Vukovi¢, 2013, str. 251-252). Pa3BujeH NOMUTUYKY UAEHTUTET
KeHa yKasyje Ha GOpMUPaH 1 NCKPUCTAIICAH 3ajeHIYKI MIHTepeC )KeHa Kao JpyIITBeHe
rpyne (Vukovié, 2013, str. 264).

HaxkoH mmpersa npeja gpyror taaaca (cefflaMaeceTVix TOAMHA IPOLUIOT BeKa) Ha 3eM/be
APYTHUX KYITypa ¥ XabUTyca, TH CYyCPeTH ca HOBUM 06paciyMa )XeHCKOCTH ¥ MYIIKOCTI
JOBEJI CY IO IIPOTHUB/beba YHUPOPMHOCTI Y TPAAMULIVOHAIHAM JPYIITBEHNM CPefIHA-
Ma. JeaH off acrekara npo6ieMa feduHMCcamba MONI0XKaja 11 yIore XKeHa y pasInduTuM
kynrypama omucyje u [lepu Oprrep (Sherry Ortner), HaBopehn

»CIleuduIHe uzieonoruje, cMMOomMsalyje ¥ fPyILTBeHO-CTPYKTYpalHe apaHX-
MaHe y TIOITIe[ly YKeHa KOji ce BeOMa PasJMKyjy ofi KynType io Kynrype. Ha oBoj pasunn
npo67ieM ce cacToji y ToMe IITO CBaKy ofpehenn KynTypHu KoMminteke Tpeba 06jacHnTH
YIHMOLMMA CIELMPUIHMM 33 TY TPYITY — TO je CTAaHJAP/IHA Pa3yHa AHTPOIIO/IOLIKE aHa-
muse” (Ortner, 1983, str. 154).

YTBpheHo je fa He MOCTOj MOTYRHOCT [ja ce pasIM4nuTI CTYJIOBY KMBOTA, KYATYP-
HY 06pacuy Wiy aKTUBUCTUYKY HOTeHIMjamu GpeMMHU3Ma IpUMeHe Ha UCTU HAuuH
pasmmIuTUM Kyn1TypHUM ambujenTnMa. OBaj Ipoliec 06e/IekeH je IPOMEHOM Y CXBATamby
POnHUX yrora Meby MylukapluMa 1 >keHaMa.

Y TOM KOHTeKCTY (peMUHUCTKIIbE Cy CMaTpaie ia Cy HOJIHe yore (KacHNje Ha3BaHe
ponHe), Koje cy ofpeheHe HCK/by4MBO Ha OCHOBY OMOIOIIKOT 110714, ITyT KOjIM Ce MYIIKM
TOMMHAHTHM JYUCKypc HaMehe >keHaMa (1 MyLIKapiyMa). ¥ TOM CMUCITY

»POJIHE yJIoTe ce KOHKPETU3Yjy KPO3 CafipyKaje He/arba I HauMHe IOHALIAba XKeH-
CKOT ¥ MYLIKOT CTAHOBHUIITBA, KOjU CY HOC/IeANIIA APYLUITBEHNX IPABIUIA I HOPMIL.
A ynorpe6a mojma ,,po” yMeCTO II0jMa 110N jecTe y GyHKIVjJ HAIJTALIEHOCTH APYLITBe-
HOT KapaKTepa y/Iora 1 MOfje/Ia IIOHAIIaka 0c06a Koje IPUIafajy >KeHCKOM M MYIIKOM
nony” (Sobot, 2014, str. 17).

Kpos ucropujy, sxene cy 6muie objextn, cumbonu pasMmeHe y 1iby nmosehama cum-
60MMIKOTr KaImuTana Koji je y pykama MyIIKapara —

»IPUHIIUI MTHOEPMOPHOCTH 1 VICK/bYYeHha YKeHe, KOji MUTOJIOIIKO-00PeIHI CHCTeM
noTBphyje u npoumpyje aa of mbera IpaBy NPUHINI IOfe/Ie CBUX CBETOBA, HIje HUIITA
mpyro no dyHzaMeHTanHa fucuMeTpuja usMeby cybjexra 1 objexra, jjeNaTHIKA 1 Cpefi-
CTBa, KOja ce yCIocTaB/ba nsMely MylIkapIia 1 >keHe Ha TepeHy CMMOOIMYKIX pa3MeHa,
OJIHOC IIPOM3BOJIbE U PEIPOAYKIIMje, YUjU je LeHTPATHU JUCIIO3UTUB OPaYHO TPIKMUIITE,
a Koje Cy TeMeJb CBaKOT IpyLITBeHOr opeTka” (Bourdieu, 2001, str. 61).

»XereMOHM MOJie/l MYIIKOCTH [IOYMBAO je Ha HejeHAKONPAaBHOCTY II0JI0BA I II-
XOBOj YKOTB/bEHOCTHU y HOpMe ApymTBa” (Schmale, 2011, str. 275), a Hanopy XeHa Ja
Oyny 3acTyIUbeHe Y jaBHOj cepu, Koja je 6uIa JOMUHAHTHO MYIIKa 00/IACT, OB CY O
Pas3IUYUTHX IPOMEHA Y FPYIITBEHVM HOACKCTEeMIMa 11 oMoryhuin skeHama aa ce (1mpo)
Haby Ha pasmuunTIM mo3uijaMa y jaBHoj cepu.

3a ¢popmupame neHTUTETA WM yTBphUBate oHor Beh nsrpabheHor BaxkaH je KOH-
TUHYNUTET C IIPETXOXHNUM UCKYCTBOM. TaKo U )KeHCKN (IIONTUTUYKI) UFEHTUTET MOXKe Jia
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OIICTaHe aKO Ce MCTOPUjCKIL 06e36e1t KOHTUHYUTET ca MCKYCTBOM I Pe3y/ITaTuMa Koje Cy
skene nocrurie (Vukovié, 2013, str. 267). Trme ce cTBapa IpUCTYI ,,UICTOPHja )KeHa” KOji
HofpasyMeBa [ia Cy keHe Cy6jeKTH, akTUBHe Y4eCHMI[e M TYMadl NCTOPUjCKIX 301Bamba,
KOjY Ce Pas/uKyje off IIPUCTYIIA ,,)KEHe Y UCTOPUju” y KOMe Cy JKeHe IIpeficTaB/beHe CaMo
Kao OpojKe, MapruHalaH TOK MCTOPMjCKUX JelllaBatba, JOJATaK Ha HEIITO LITO je [IaBHO
y ucropujckuM npouecuma (Mili¢, 1998, str. 558). GeMMHUCTIYKY IOKPET APYTOT Taaaca
yCIIeo je Ia HaMeTHe IIapoJly ,,/IMYHO je MOIMTUYKO , YMMe je xeHama oMmoryhena Beha
BIJBMBOCT Yy jaBHOj cepu. ITopen 6opbe 3a Beha mpasa >keHa, TOKPeT ce 3a/arao u 3a
IIpaBa XOMOCEKCYaTHUX 0c00a I APYTUX MapriMHaIM30BaHUX JPYIITBEHNX IPYIIa.

Y okBupYy yobudajeHe fedpuHMUIIMje TOIa 1 POJa, IO (Kao MPUPOJa) je HACYIpoT
pony (Kao IPYIITBEHO-KYITYPHO] leTepMIHALINjI), @ Pa3BUjalbe TI0jMa POJ U POJHOCT
HofpasyMeBa [Ba pas/IM4iTa HIBOA 3HAUeHha: eCKPUIITUBHI HIBO pasjnKe — Kaja ce
0jaM pOf TH4Ye COLMjaTHNX OJHOCA MIPOUCTEKINX 13 OLAXKEHOT pas/INKoBamba M0J0-
Ba, U [I0jaM pofia Kao Haul{H O3HAYaBara COLMjaIHe HejeHaKoCTy MeDy momoBuMa Koju
objanrmasa OfHOC U3Mehy mos0Ba Ha OCHOBY KaTeropuje apyirseHe mohn (Mili¢, 2001,
str. 133). JKene cy nor, jep 360r cBoje 61OJIOIIKe PA3IMINTOCTH YMHE OABOjeHY IPYIY ¥
OfIHOCY Ha MYMIKapIie KOju Cy IPyTH OJMOMOLIKY 107, a POJL je Ky/ITYpOJIonIKa fepuHuIMja
MOHaIIamka Koje je mpuaroheHo mpeMa Moy y 1aToM ApyIITBY y ogpehenoM mepuony
(Lerner, 1986, str. 238).

Ha oBoM MecTy HEOIIXOAHO je fa yumHuMO Kpahy aHa/mM3y Ha KOju HAYMH Ce OBI
CTaBOBM KOPUCTE y JAHAIIH0j PeaTHOCTU. AKO II0CMAaTpaMo IIPETXOHO HAIMCAHO Y
CKJIaZly ca CTaBOBMMaA TPAHC aKTUBIUCTA, TO 61 3HAUMIIO [ia TPAHC >KeHa IIoApasyMeBa Aa
je y OKBMPY ke 6MOMOMIKY IO — MYILIKapal], XOPMOHCKY ¥ aHATOMCKM (IIPMPOJa), yCIIeo
la mo6eay NPeTXOHY KyITypy (MyILIKapal]) Kpo3 CIO/balllibe pecTaB/babe Kao XKeHa
(xoja je Hekazia 6yIa O3HAYEHA KAo IIPMPOJA), Al Y OBOM CIIy4ajy je pox (Tj. KynTypa)
O10IONIKOT MyLIKapIia Koju cebe cMaTpa >keHoM. Hanme, To 3Hauy fja je Ho1uo jo 3a-
MeHe IyTorofyimbe Tede (peMIHNMCTKIIbA [a je jefaH off y3poKa nogpehenoctu sxena y
IPYLITBY TO LITO Ce YKeHe II0Be3Yjy ca IPMPOIOM, 300T dera Cy ocyheHe Ha HellpOMebl-
BY CyOMMCHBHY IIO3MIIN]Y y TIONHOj Iofienu paja (meby momoBuma: Mymikapary u >keHa).
Y cry4ajy TpaHC IpeficCTaBHMKA KOjU CY poheHN Kao MyIIKapIy, IPUPOJa je 600K
MYIIKM ITOJT 2 KyITypa (Ha4MH ITOHallIamka, onxohema, MpeficTaBbamka, O3HaYaBamba UTH.)
je u3paXkeHa Kpo3 0bestexxja >KeHCKOT [OJIa U UJEHTUTEeTa. YKPATKO, Y TOM CIIy4ajy, Y HIID.
TpPaHC )KeHM MYIIKapall je Ipyupopa (6uonoruja), a >keHa je Kynrypa. Ha oBaj HaumH TpaHc
AKTUBICTH TOBOJIE Y IIMTaEbe TeMe/be Objaliberba PeMIHICTIYKE MAEO/IOTje I IOKpeTa
y MMJIEHUjYMCKOj IOTYMEEHOCTH JKeHa yIIpaBo 360r nona mo pobemy. Takobe, Tpanc
uyieooruja Kpos pefiepuHmcame KOHIENTA [1071a ¥ POfia, [0 MUII/behY PeMUHICTKIbA,
IpeysyMa yJIory xeHe (>KpTBe) y aTpujapXalHOM APYLITBEHOM CUCTEMY.

YcnocTaBibatbe HEITpOMEIBE IPYIITBeHe HejeTHakocTy u3Mehy nonosa yuspinhyje
JbYLICKa pasmuuuToCT Ouosomkor nopekia (Papi¢, 1989, str. 78). Kaga cy peMuHuCTKIIbE
[IpYTor TajIaca yKasase fja Cy JkeHaMa HaMeTHYTe POJjHe Y/IOre, CMaTpajle Cy fja Ce TO OfHOCK
yIIpaBO Ha Ky/ITypy (MyLIKM AUcKypc Mohu o3HadaBama) (Papic, 1997). OBpe je, mehyTum,
CTBap NPeOKPeHyTa. JeaH off pasjiora 360r Yera OBaKBa IIPOMeHa CTAHOBUIIITA MOXe 61T
mpo6eMaTiYHa je IITO je BOM L[eJIOKYITHA upeonornja hemMmnHn3Ma yrpoxxeHa. Hamme,
BehnHa pemunncTKM®BA fpyror Tanaca (6e3 063upa Ha OpMjeHTalLMje) Huje cMaTpana ja
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»KeHe Tpeba [ja ce OpeKHy CBOT OMOJIOIIKOT 0714, Beh fja yKaxy Aa je KaTeropuja poga
[I0CTaB/be€HA Ha OCHOBY MO3UIINje APYyIITBEHe MONY MyIlIKapala y MICTOPUjCKOM IIepUORY
Y KY/ITYPHOM KOHTEKCTY.

Kapa je y muramy popi Kao OZHOC ColMjanHe HejefHaKocTy Meby To/oByMa Ha OCHOBY
KaTeropuje fpyurBeHe Mohi, TpaHc keHa (MyIIKapall Koju ce IpefcTaB/ba Kao XKeHa)
IOBOAY Y IIUTAEbe KaTerOpujy POz (Kao COLMja/THO-Ky/ITYPHO KOHCTPYNCAHY) U HE€KOH-
cTpyuie mojaM Mohu (610/I0IIKY MyIIKapall Ha TO3ULMjy fpymTBeHe Mohn). Cazna kao
TpPaHC >KeHa IIpeobpakaBa Ty Moh Kpo3 cMOOIIYKO IpeficTaB/batbe, peysumMajyhu nnde-
PUOPHO-CYOMUCUBHY TIO3UIIN]Y SKeHe, /il U jajbe Hocefyje 61omonky Hagmoh MyIkapia.

DOeMUHUCTUYKA TTIOJIEMIKA O TPpaHC AaKTUBU3MY

DeMMHICTKIIbE, K0 1ITO heMo 06jacHUTH y HapeHOM ey pajia, yKasyjy Ha TO
a TpaHc ocobe MpuxBaTameM U Har/lallaBambeM CTePeOTHIIa MYIIKOCTI 1 KEHCKOCTI
U3J1ajy HEKONMKO PeMMHUCTUYKYX IPYHINIIA 3a 60Jb1 TIOTI0XKa] >KeHe y ApyTBy. Kpos
IpuXBaTabe Ja ce OMOMOIIKM MYIIKapall IpefCcTaB/ba Kao KeHa (OfieBatbe, MAHUPH 1 CJ1.)
Y KOPYICTY KEHCKY IIPOCTOP Y jaBHOCTH, JeMUCTI(]UKYje ce OKOCHUIIA jeHe Off Hajoo/be
MHTePIIPeTUPaHNUX AeQUHNUIINjA KOje Cy CTOXKep HeMMHNICTIYKOT IIoKpeTa 3a Beha mpasa
JKeHa, a TO je ia )keHe HuUCY onpehene camo cBojuM 6uosoikum nonom (o pohemwy), seh
Zla Cy MM COLIMjaM3aljoM U MHTepuopu3anujoM npeopnalyjyhux narpujapxanHux HopMu
IOfie/beHe POJHE YJIoTe I CTII XXIBOTA, IpedepeHInje aTpubyTa )eHCKOCTI y ofipeheHoj
MICTOPUjCKO]j EITOXM U JIp.

Aprymenranuja GeMUHICTKNIbA O KOHTPOBEP3HMM U IPYIITBEHO IIOIyOHNM eJle-
MEHTMMa TPaHC UJEONOTHje HacTala je y APYTOM Tanacy peMMHI3Ma, a 3a OKOCHUIY de-
MMHUCTUYKMX CTAHOBUIIITA O TOMe KOPMCTE Ce CTABOBU KOje je Y TeOPUjCKO-IIPaKTUIHOM
cmucny objacamna Llennc I. Pejmonn (Janice G. Raymond). Ha pasmmantum npumMepuma,
PejMoH/i0Ba aHa/MM3Mpa Ha KOj) HAYMH TPAHC UJe0/IOTja OIIOBPraBa 1 Ofy31Ma JKeHaMa
KOje cy pobeHe Kao xeHe He caMO ITpaBO Ha GMOJIOLIKY 10T, Beh U Ie/IOKyITHO BUILEeMM-
JIeHUjyMCKO (pU3UOJIONIKO U IICUXOJIOLIKO MICKYCTBO XeHe, OCHaXyjyhu jom jemHoM mpe-
BACXOJ{HO MYIIKIM KOHCTPYMCAH cucTeM Mohy. AyTopka OIICYje Ha KOjy HauMH Ce IIyTeM
»MENIINHCKOT MOfieria” IPMMEHEHOT Ha TPaHC 0c06e 06aB/ba OMOTIOLIKI, /TN U COLMjaTHI
MHXeepHUHT Koju he nMaTu 036m/pHe MOCIeANLIE Y [PYLITBY.

ITepBepTuparme >KEHCKOCTH KPO3 MYILIKaplia (TpaHC >keHa — ocoba poheHa kao My-
IIKapal] Koja TPaH3UTUPA Y XKeHy), IpeMa MUIUbeby PeMUHNCTKIbA, YIUHBEHO je ja o1
ce )KeHaMa OHeMOTyhWsIo 1a KOpKCTe IIpaBa Koja Cy IHOCTHUITIE KAO J#eHe, Y TO IOHOBO Off
cTpaHe 6MOJIOLIKOr MyLIKapana (Koju cMarpa fia je sxeHa). ObjacHiia je kako ce Terno (v 6u-
OJIOLIKE OfPeHNUILIE MYILIKO U )KEHCKO, Kao 1 KY/ITypPHE OIPeIHNLIe MyUKOCHL 1 HeHCKOCIL)
KOPUCTe KOJ TPaHC >KeHa Jja 611 ce I0jadany CTepeOTHUIIN O )KEHCKOCTI. Y pafy je obja-
CHUJIA J1a je Hajuenrhe ciydaj Ja MyIIKapal] TPaHCLIEHAUPA Y TPAHC SKeHY, ai IPETEeXKHO
KPO3 OCHOKVBabhe MYIIKIX CTEPEOTHIIA O (ipAsoj XKeH —Be/IIKe IPYAM, HaITIallleHe YCHe,
HaziorpabeHa Koca, jaka mMMHKa 1 cmyHo. Ha Taj HaumH, 110 IeHOM MUII/bEIbY, TPAHC
ocobe 11 aKTVBIUCTY CAaMO OCHAXKYjy TIOTHe CTepeoTHIIe (sex role stereotyping) y apymrsy.

JenHa o TBpAY PejMOH/OBeE je fa omepaliija IpoMeHe II0/1a He MOYKe IIPOMEHNTI
xpoMo3oMckn 1o (chromosomal sex), rae Mymkapiy nMajy map XY a sxeHe map XX

653



Amna C. Bykosuh, Circulus vitiosus guxottiomuje tion / pog: eMmuHuciliuuxa ionemuxa...

XpOMO30M, Te, C 003MPOM Ha TO, TPaHCCEeKCyasal] yoIllTe He Mema 1moi. To, cMaTpa ay-
TOPKa, He 3Ha4N JIa je II0JI HeIPOMEH/bUB, Beh Ja MyIIKapIy He MOTY IIOCTATI XKeHe Iy TeM
XOpMOHa U Xupypruje. Y cBOM OITOBOPY jefHOj off Kputudapkn AHu Bynxayc (Annie
Woodhouse), PejmonpioBa je HaBena fa je TpaHccekcyamar (Mymkapar koju xohe ma je
JKeHa) y CTBapu ,,paHTacTIYHA )KeHa” KOja je MHKapHaljija MylIKe (aHTa3nje 0 ToMe
KaKo ce oceha ocob6a Koja je KeHa, a 3aTOYeHa je Y MyLIKOM Tey. Ay, Te haHTasuje cy
3acHOBaHe Ha MYIIKOj IMarnHaIVjJ M HUCY 6asupaHe y >KeHCKOj CTBApHOCTU. XUPYPIIKN
HaIIpaB/beHa XKeHa He II0CeMyje )KeHCKY CTBAPHOCT, jep TH MYLIKApI HUCY MOPaIN fa
JKIBE Y YKEHCKOM TeJTy Ca Le/IOKYITHOM )KeHCKOM MICTOPYjOM Koja To mofjpasyMeBa. Hanme,

»KEHCKa O10JIoryja 00/IIKYje )KeHCKY NCTOPH]jy — MCTOPH]Y KOjy MYLIKAPIV HeMajy
360r cBOT I0J1a — yK/bY4yjyhu nctopujy MeHcTpyauuje, ncropujy rpyaHohe mmu cioco6-
HocT TpynHOhe, nctopujy mopobhaja n nobauaja, ncropujy ogpeheHnx renecHux HUKIyca
U XXMBOTHUX IPOMEHA, Te UCTOPU)Y XKeHCKe IoApe)eHOCTH Y MYIIKOM JOMIHAHTHOM
apywtsy. [...] Kao u xox 60je koxke, >KeHCKa OMO/IOTHja He fiaje CYLITIHCKY >KEHCTBEHOCT,
Beh flaje MCTOPUjCKY CTBAPHOCT O TOMe IITa 3Hauu 61ty pohen ca XX xpomosomuma’
(Raymond, 1994: xx).

Pagnkanna ¢pemunncTkumwa Marganen bBepac (Magdalen Berns 1983-2019) 6ma
je BeoMa aHTQ)KOBAaHA Y M3HOLIEY KOHTpaapryMeHara TpaHc aktusucTuma. OHa y MHO-
ro6pojHIM BIfIe0 KINIIOBYMA IEL{UHO ObjalrmbaBa 300r dera TPAHC KeHe HUCY JKeHe I
360r yera cy KeHCKa IpaBa yTpO>KeHa. JefjaH off BUAeO-KInIoBa —Pasoilikpusaree Muitiosa
0 »ipanc excknysusHom paguxaniom Pemunusmy” (TEPD’)’ koMeHTap je MHCUCTUpaba
Ha YTPOXEHOCTH 1 HACU/bY IIpeMa TPAHC aKTUBMCTUMA KaO Pas/IOry 3aIITO OMOMOMIKIM
MYILIKapIMa KOjit Cy cafia TPAHC KeHe Tpeba JOIycTuTn Kopuinherme >KeHCKIX ToaleTa
U CBJIAYVOHMIIA. Y OBOM BIIeO-KIuily BepHcoBa ce mnTa off CTpaHe Kora cy youjeHe TpaHC
ocobe (MymIKapiy), a Kao OfTOBOP HABOM [a CY TPAHC 0CoOe IPBEHCTBEHO YOI APYIH
MYIIKApI{I, Te 1a Ty YNMEbeHNIY TPAHC AKTUBUCTI He JKerte fja Kaxxy. OHa cMaTpa fia ce jenan
TUII HaCU/ba He CMe JICYUTH CTBapambeM MOryhHOCTH 3a IpyTH TUII HACH/baA — TaKo 1ITo he
GUMOTIOLIKY MYIIKAPLIY, KOjI CY Ce OOYK/IM Kao )KeHe, KOPUCTUTY TOJIeT 3a GMOJIOIIKe )KeHe,
IeBojke 11 HeBojuniie. Meby Tpamc aktuBncTiMa 61Ia je moce6HO oMpaxkeHa 360r n3jase:
»Ihere is no such thing as lesbian with a penis” (,,He mocToju ne36mujka ca menucom”), kao
u 360T M3jaBa A XEHCKU TOAJIETH HUCY IPOCTOP y KOMe OIMOJIONIKY MYMIKAPIX MOTY Aa
ce xpehy. IbeHo fienoBame, usjaBe ¥ BULEO-KINIIOBYU 13a3MBa/IM CY OpOjHe arpecuBHe
KOMEHTape ¥ Hallajle TPAHC aKTUBICTA Ha IHTEPHETY.

DemunnCcTKNBA APYyTOT Tamaca pemuansma Ilepmeju Ipup (Germaine Greer) y uyBe-
HOj kusu JKercku estyx (The Female Eunuch, 1970), BeoMma aKTMBHa U JaHAC, HAIIMCAa je:

»AKO KeHe eMaHILIMIIAMjy CXBaTe Kao yCBajarmbe MYIIKe y/Iore, Tafja CMO 3a1CTa
usry6/peHe. AKO >KeHe He MOTY IPY>KUTI HUKaKBY IPOTUBTEXY CIeohn MyILIKor mo-
KpeTa, arpecuBHO APYyIITBO he cBe Opike ecKamMpaTy O CBOjMX IyAadkux KpajaocTu. Ko
he 3amTuTNTH Ipe3peHe KMBOTUICKE CIIOCOOHOCTH caocehama, eMmarije, HEBMHOCTH
u censyannoctu?” (Greer, 1970).

> Debunking Myths about “Trans-Exclusionary Radical Feminism” (“TERF”), October 10, 2016,
https://www.youtube.com/watch?v=UafsVsUYTjI
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360r meHNX M3jaBa 1 HAacTyIIa, MeDhy KojiiMa 1 a TpaHC JKeHe HICY >KeHe, Te [a He
IOCTOje IINC JKeHe, TPAHC aKTUBMCTH CY joj mpeTunu aa he 6uru non-platform. 3naueme
TepMIHa je ja Tpeba CBaKoMe, 32 4lija yBeperba ce CMarpa Jia €y OllacHa ¥ HeIPUXBAT/bUBA,
OHeMOTyhW Ty IIPUINKY fia Ca CBOjUM JjiejaMa U yBeperbliMa yIIO3Ha IIMpY jaBHOCT. TepMuH
je HOBWMjer OpeKIIa, ajii, y CTBApH, IIPeACTaB/ba MOJIePHI U3pas3 3a CTAapy [10jaM — LIeH3Y-
pa. Ha oBaj HaumH ce, Kp03 I/€ONOIN)y /bYACKUX IIpaBa, oHeMoryhaBa cBako Apyradiuje
¥ HEIIOXe/bHO MUIIbelbe, YHAIIPes, Of0Mja A1jasior 1 Cyde/baBaibe ca IpefiCTaBHUIINMA
PasIMYNTUX CTAaHOBHIITA. [pupoBa cMaTpa f1a, y HABOZHOj 60pOU IIPOTUB CTEPEOTHIIa,
TpaHCcocobe YIpaBo MY Off jeIHOT CTepeOTHIIa Ka Apyrom’.

HapaBHo, ociM 61O/IOIIKMX pasinKa (XpOMO3OMCKIX, XOPMOHCKUX) 1 (pu3KnosIo-
KX (MeHCTpyanuja, TpysHoha, mopobaj, MeHomaysa), 13Mehy MylIKapala 1 >keHa IIOCTOje
pas/ivKe y [OHAIIAjHIM 0OpaciiMa Koje HIUCY yBeK TBpHo oMebeHe — jep ce mpecTaB/batbe
IO>Ke/PHOT U I03BOJbEHOT IPYIITBEHOT KapaKTepa jefHOT 1o/1a (HIIP. KeHe) MOXKe TpaH-
copmiucaTn y mpeysyuMarbe HauMHa KOMyHMKallMje Cy[pOTHOT 1o71a (HIIp. MYILIKapIia),
KPO3 aTpubyTe >KEHCKOCTI ¥ MYLUIKOCTH. KOHTHHYYM /byACKUX cynbuHa, onpeben Kpos
OffpacTarbe, caspeBarbe, pasBlijatbe I CTyNambe y eMOTUBHE VI CEKCyasIHe Be3e, TOBOPU ¥
IPUJIOT TOME /i Ce ,APYro” ja Kpo3 MapTHePCTBO Offabype 11 Ha OCHOBY IIPOHA/IAXKEha
(7 Gap wirysuje MpoHaIacKa) MOXKe/bHIUX IMIHIX 0COOMHA IIPOjeKTOBAHMX Y KapaKTepy
0cobe ca KojoM ce CTyIa y eMOTMBHI OFHOC.

Je3uk Kao cpefcTBO CTUIMATH3aLje ,, HOPMATHOCTI
U JIETUTUMAILIJje TPAaHC aKTUBU3MA

Crurmarusanuja je CpeficTBO KakKibaBarha IojeluHalla KOju KPILe U/IX YTPOXKaBajy
HeKa IpYLITBeHa [IpaBIIa U OHeKaf ce, usMeby ocrasor, kopucTu fa 61 ce perymucao
XKUBOT y 3ajemuuun.’ To je jeman of 06/1Ka KOjUM Ce KaKHbaBajy MOjeAMHIN KOjI KpIie
HeKa Ba)KHa JIPYIITBEHa IIPaBIIa. Je3MK Kao (hopMa O3HaYaBaba MOXKe IIOCTYXKUTH Kao
VIMIUTMLIMTHY OO/IUK IOTYMbaBama 1 MaHudecranuja cumbomrake mohnu (Vukovié, 2012).

MebyTum, kajia je y muramy Kopuiiherbe jeslika y KOMe ce YBOIH ,HOBAa HOPMATHOCT
KpO3 HIIp. ofi0ujarbe fa ce TPyHHA )KeHa Ha30Be TPYAHOM 0COOOM, Ha [ieNy je IOKYIIaj
cTUrMaTu3anuje He 360r Kpllleha APYIITBEHNX IPaBIIa, Beh 360T IerNTHMHOT N3HOIIEeHA
MONMMUTUYKOT MUIL/bEIbA. Y TOM CTy4ajy CTUTMaTM3allja jé KpIIekhe OCHOBHOT JPYIITBEHOT
IpaBumIa — C0OOJie M3HOIIeka MOIUTUYKOT MUII/bebha I HeC/larama OKo yroTpebe jesnka
y upieonouike cppxe. To jacHO IoKa3yje OfiCyCTBO To/lepaHIje Kao jefiHe Off OCHOBHIUX
IpeTIIOCTaBKy rpahaHckor gpyursa.

W cam akpouum TEP® - Tpanc-uckpyunse papgukanse pemmuuctknmwe (TERF -
trans-exclusionary radical feminists) ckoBaH je o cTpaHe TpaHC aKTUBUCTA KAKO 61 ce

* Germaine Greer on Anti-feminists, Transgender and how Equality feminism is not enough,
December 1, 2015, https://www.youtube.com/watch?v=rlWFOoOGKaU.

CrurmaTusanyja ce feuHuIIe Kao yAapabe )KUTa, XKUTOCambe, a Y GUIypaTMBHOM CMUCITY CTHT-
Marusuparyu sHauu obennty, okneseraru (Vujaklija, 1970, str. 909). Takobe je unH HempaBef-
HOT TIOCTYTIaka IIpeMa HeKoMe JM/IM HedeMy TaKo IITO T'a jaBHO He ofobpasa:https://dictionary.
cambridge.org/dictionary/english/stigmatization.
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o3Haunie GeMUHUCTKIIbE KOje TTO/IEMUIITY 1 M3HOCe KOHTPAaapryMeHTe CYIIPOTHE HIXOBUM
UJIeoNIOMKNM cTaBoBuMa. OBaj TepMUH HMje Ha3UB KOju Cy caMme ceb1 HafieHyte deMu-
HUCTKUHbE, Kao IITO je 6110 CTyvaj 3a HeKe ApyTe TepMIHe Y paHMjuM (aszaMa GpeMUHU3MA.
Ha oBaj HaunH, Hapo4nTO yrorpe6oM uspasa ,TpaHCc-UCK/bydnBe” (trans-exclusionary),
TPAHC aKTUBUCTHU CY XTe/NU Ja MOABYKY HABOJHY HETONEPAHTHOCT (PeMUHUCTKIIbA, 6e3
Cydes/paBama CTaBOBA U apryMeHTalllje ¢ byMa. EkaTaHTaH IpuMep HeTONepaHTHOT
TIOHaIlIaka TPaHC aKTVBNCTA ITpeMa >KeHaMa jecTe 1 oHeMoryhaBame roBopa I MUHYTa
hyTama 3a geBojke xpTBe y Opmanmy’.

Peun cy amaTke 3Hauemwa Koje 6u Tpebao naxx/puBo u 06a3prBo YBOLUTH, ,Ba/baH
JoBeK~ MOpa HeIPeCcTaHO OMTY Ha OIpe3y; OH MOpa Jia TTa3yu Ha CBOje pedn Koje ce ,,Kao
MeTaK IIITO 3713y U3 IyIIKe, He Bpahajy”; TMM IIpe IITO CBaKM HETOB MOCTYIIAK I CBaKa
EroBa ped 00aBesyjy ey IpyIy Kojoj Ipuiaja — ,,ako ce >KUBOTHUIbE Be3yjy 3a HOTY,
JbyRM ce Besyjy 3a jesauk” (Bourdieu, 1999, str. 23).

DeMUHNCTKMIbE KOje TOZIEMUIITY C apTyMeHTVIMA U 3aXTeBJMa TPaHC aKTUBICTA CMa-
Tpajy ia cy TepmuH TERE kao 1 gpyru norpgHu HasuBY KOjIMa X OCIOB/baBajy yIIaBHOM
TPaHC aKTUBMCTI MYLIKAPLN, Y CTBapu Mu3oiunuuHe paie (mysogynic slur). Jour jeman
KapaKTepUCTUYaH C/Iy4yaj TEPMUHOJIONIKE CTUTMAaTU3allyje je TepMUH yuc. Bepyjemo na
BehnHa »XeHa 13 OMIITe MOIy/TaIMje Hije HM yIIO3HATa fla OHe (ITpeMa MUIIJbEHY TPAHC
aKTHUBICTA) BUILIE HICY JeHe, Beh caMo jenaH off MOATUIIOBA KeHa— T3B. yuc sexe. Hamepa
kopuinhema 0BOT TepMUHa Tpeba fla YKaXke Ha TO Jja ITOCTOje KeHe KOJ| KOjUX ce )KEeHCKM
1071 (y 61OIOIIKOM CMICTTY) IIOKJIAIIA C BbUXOBUM APYIITBEHO puxBaheHNM ponom, amm
1a, IOpef ,L{UC” XKeHa, jeTHAKO MOCTOje 1 APYTY TUIIOBU XKEHa — PELVIMO, TPAHC XKEHE.

YBoDheme TepMuHa yuc je Tpob6IeMaTIYHO, IO MUIbEY PEMIUHUCTKIA, jep ce Tep-
MVH 41c TIOCTaB/ba y YICTY PaBaH y OfHOCY Ha TEPMUH ifipaHc, CTBapajyhn HOBY IojaM skeHe
KOja BIILIe Hlfje CKYII CBJX aTpyOyTa 1 GMOMOMIKIX 0COOMHA YKEHCKOT FeHOTHIIA 1 (PeHOTHIIA.
OBMM 110jMOM, HaMMe, YBOZU Ce HOBY >KEHCKY MIEHTUTET U JIETUTUMUIILY HOBM ITPeCTaB-
Hynu(tako cxBaheHnx) xeHa —MymKapuu koju ce ocehajy kao »xeHe. CTBapameM HOBe
TEpPMUHOTIOTHje y O3HAYaBarby YKeHCKOT UICHTHUTETA TPAIV Ce MITy3Wja O ClleKifipy JKeHCKOT
UJIEHTHTETA, T/ie KeHA YOIIIITE 11 He MOpa 61Tt ofipel)eHa GMOIOIIKIM TIOIOM U ICKYCTBOM.

Onbujarme >keHa ja KOPYMCTe HAMETHYTY TEPMIUH 14c IPOIJIAIlIaBa Ce TOBOPOM MPXKbe
U HeTIOIITOBAaKeM JBY/ICKIX ITpaBa. JIncTa HOBUX TepMIHa 3a O3HAYaBarbe JKeHe Moxe rhn
yHeJIoI7Iefl, 300T yera je OBlie Ha [e/Ty Ugeonouika TUHIBUCTUKA, Y KOjoj ce KpO3 HaM3ITIe]
6e3a3/IeHO CeMaHTUYKO MNUTambe MOXKe J1a yTPO3U 3HATAH Ie0 TeKOBIMHA JOCAJAlIbIX
60op6u 3a IPYLITBEHY jeHAKOCT >KeHa.

PacnipaBe nsmeby peMuHMCTKIbA U TPAHC AKTUBYICTA

PasnuunTa cTaHOBUIITA M CYKOOM MUIIBeba n3Mehy heMUHUCTKIIbA 11 TPAHC aK-
TUBMCTA MOTY ce Hahu Ha MHTepHeTY, a 0Bfle heMo M3HeTH KapaKTePUCTUIHY apryMeH-
tauujy. [Ipsa ge6ara usmeby pemunucrkume Meran Mapou (Meghan Murphy) u Tpanc

¢ TransActivists Shut Down Speech, Disrupt Moment of Silence for LG Orlando Victims, 17 Jun

2016, https://web.codedfilm.com.ng/download/transactivists-shut-down-speech-disrupt-moment-
of-silence-for-lg-orlando-victims/LS0zV2M2LUhpa0Z6NA.

656



Couyuonowxu tpeineg, vol. LVI (2021), no. 3, crp. 650-670

akTuBuCcTe — TpaHc >xere LTy Pej Tonpcraju (Julie Rei Goldstein) oppyxana je 2019. ropyse
Ha YHuBepsurery Mout Pojan y Kanrapujy. Y nebatut Ja nu wtiparc axitiususam HeiaitiueHo
yiiuve Ha KeHcka fipasa?, TpaHe akTyBuUCTa [oncTajH, n3ameby ocTanor, usHocu cTaB ga
TpPaAHC IIpaBa U >KEHCKa IIpaBa HIUCY y orosunuju Beh ce AMpeKkTHO HOmymyjy. 3amarame
IPOTUB TPAHC IIPaBa YHUIITIIIO 611 OHO LITO CY (PeMUHNUCTKIEbE TOKOM fielieHuja n3bopue
— IIpaBO Ha ayTOHOMU]y Te/Ia U CI060Y Off JUCKPMMMHALMje 3aCHOBaHe Ha 6JO/IOLIKOM
eCeHIIMjan3MY, LITO CY TeMe/by (PeMMHNI3MA, a TaKoDe U MPMHIUIN Ha KOjiMa je YKOperbeH
TpaHc akTuBMU3aM. CyIpOTHO POIHO aKTUBMCTUYKO] KPUTHIY O KOjOj Cy TPAHC IIpaBa
3acHOBaHa Ha oceham1Ma, MI30ITHO HACK/be TeMe/bH Ce Ha TIepLeIIMji IPYIITBA, a He Ha
PeNpoAyKTUBHOj CIOCOOHOCTI. VaKo He Iopude a je KOpeH IaTpyjapxara 3aCHOBaH Ha
6uororuju, cMaTpa Jja HauyH Ha KOjJ HaC JO>KVB/baBajy y APYLITBY He 3aBUCH Of 6110710~
IIIKOT TI07Ia ¥ /1 TIOCEl0Batbhe PePOAYKTUBHIX OpraHa He YMHU HEKOTa KO Ce JOXIB/baBa
Kao0 KeHa CUTYPHUjUM Off HaCl/ba Ha YIULY, AUCKPYMIHALIMje U He3aIOCTIeHOCTIL.
DemuHucTKUBa Mapdu je y cBoM usjaramy HaBena jja je Hemoryhe nmaru gebary
ca 3aCTYIHULIVIMA POgHe Ugeosioilje, TPAHC aKTUBUCTIMA, KOji 130eraBajy ia ogpese u
IepMHUITY TepMIHE jaCHO M KOXePEHTHO, IITO oHeMoryhasa koMmyHukanujy. OHa Kaxxe
Ia ce o7 (sex) OZHOCH Ha OMOIOTHjy, Te AedMHMIIe MYLIKApIIa X KeHY OHAKO KaKo Cy
y LIeTIOKYIIHOj uctopuju 6um ogpehenn sxena u myuikapan,. Iloy pogom nogpasymesa
CTepeoTHIIe U APYLITBEHE YIOre Koje Cy HAMeTHYTe >KeHaMa I MYLIKapIMa Ha OCHOBY
TO7Ta, U Ha TO pedpepupa Kajja FoBOPYM O MYIIKOCTY M XEHCKOCTH, Kao U Ha Ufejy APyIITBa
0 TOMe IIITa O¥1 >KeHe U MyLIKapIy Tpebaso fa 6yny, Koje ApyIITBeHe HOpMe Tpeba fia 1mo-
LITYjy, Koje Ooc/moBe Tpeba f1a 06aB/bajy, rTa Tpebda fa Bose, Kako Tpebda fa ce obmade uty,.’
Y opranusanuju Oponra 3a ocnodobeme sxena (Women’s Liberation Front) 2020.
rOfiMHe, 107} OIICAJIOM I HallaJyiMa TPAHC aKTUBICTA U OZOPAHOM Off CTpaHe MOININje
Cujetna, y Cujerny (BaummHrToH) ofpskaHa je KoHdepeHIja mox HasusoM: bopba tipo-
U6 HoBe MU3OTUHUje: pemunucitiuuka kpuitiuka pogroi ugeninuiietia (Fighting the New
Misogyny: A Feminist Critique of Gender Identity). Y4ecHuie oBe koHpepeHuMje Meran
Mapou (Meghan Murphy), Caba Manuxk (Saba Malik) u Kapa Tancku (Kara Dansky)
KPUTHKOBaJe Cy 1 objacHiIe 360T 4era He MOCTOjU ,,POHY UACHTUTET U KOjU CY apry-
MEHTH 3a [IpaBa XeHa npema nonay. CyMupaHo, T apryMeHTH Cy: 1feja fa cMo poheHn
C MICTUM ,,DOJJHUM MIEHTUTETOM HMje TauHa jep je pasimika usMeby Mylikaparia 11 >xeHa
MaTep1jajiHa CTBap, TO jeCT YMbeHNI[A KOja je 3aCHOBaHa Ha peaqHoCTH. Jlakie, ,,pOfHM
UJCHTUTET He ITOCTOjU ¥ HeMa OCHOBA 3a IeTrOBO NOCTojame. [lebaTa oko 1o/a je BaXKHa
jep YMHM OCHOBY (PeMMHMCTIYKOT OKpeTa — [ja JIM Ce M KaKO MOXKe YPanuTy peMUHN-
CTMYKA aHanu3a (YMju IpefMeT 1 y 4ijeM IIeHTPY je KeHa) aKo Cy )KeHe MPUTUCHYTE [
MOpajy fa IpMXBaTe CTaB JIa CBAKO MOXKe OUTH >KeHa. YdecHNIe KOH(epeHIuje cMaTpajy
la MTHCUCTHUPabe Ha TOMe JIa Y CBOj Paji U iefioBakbe YK/byde ,,TPAHC” )KeHe He J03BO/baBa
»KeHaMa U [ieBojunIjaMa Jia caMe ofpefie CBoje IPUOPUTETe U IpaHMIie Y IOTTIefy CBOje
HOJINTIKE, HAYMHA OPTaHI30Baba 1 6e30egHOCTH. AKO II0TT He OCTOju, Opulile ce Jyroro-
VA TOTIAYEHOCT XKeHa Y ICTOPYj| 360T IIPUIIafHOCTH >KeHCKOM 11o/y. HoB1 3aKoHM y
KojuMa ce OpuIy xeHe (Kao OYOJIOLIKY IIOT — 3a IpUMep HaBoOfie AKT O PaBHOIIPaBHOCTY

7 Debate: Does trans activism negatively impact women’s rights? March 22, 2019, https://www.

youtube.com/watch?v=-yawM1CRWxE.
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[Equality Act] xoju ce pasmaTpa y amepuakoM KoHrpecy, y koMe ce IO/ yK/Iamba Kao ofpe-
[HUIIA), DUPEKTaH je yaap Ha xeHe. Kako TBpze, pepepanny 3aK0OH MOXKe VI Ja IITUTY
JKeHe 1 JIeBOjuulie Off MUIEHMjyMCKe MOTYMIEHOCTH, UM Jla IITUTU CAMOITPOK/IaMOBaHe
u HeflehVMHNUCaHe UJEHTHUTETe, a/i — HeMoryhe je ma mrtutu u jegHe u apyre. HaBoze ce n
IpUMepH [ KeHe Koje KOPUCTe pedr MyIIKapall, )KeHa, MYIIKO, >XeHCKO, cBe delithe 1o-
6ujajy oTkase y pupMama, jep ce TaKBO M3jallllbaBaibe CMaTpa IOIUTUYKY HEKOPEeKTHIIM.
C pgpyre cTpaHe, nojenyHIM (TTALjjeHT) He CMejy Jia IIUTajy HIIP. ia I je JJOKTOP KOJ
Kora kejie 1a MOy (ayTeHTMYHO) )KeHa VIV MYIIKapall, jep y TOM C/Iy4ajy 34paBCTBEHa
yCTaHOBa MOXKe OMTM Ty>KeHa Off cTpaHe 3arocneHor (6yayhu fa je mpoMeHa Ioya Cy-
Oena TajHa). YyecHuIle KoHdepeHIIMje yII030paBajy Ha IITeTHOCTH KOje ce HaHOCe Jelin
3710yIIOTPe6OM HBIXOBOT TeIa, Kajja ce U Ipe afo/IeCIieHI[uje TOABPraBajy XUpPyPIUIKIM
omepanmjaMa ¥ XOpPMOHCKMM TpeTMaHMMa. [IpujeMunBoCT MIainx eKCliepuMeHTHCalby
C TepMMHMMa ¥ aBaTapuMa, Kao 1 IIOTeHIIMjaTHO eKCIIepYMEHTHUCabe C OVOMOMIKIM I10-
noM, y 6ynyhHOCTM HOBOAM y MUTake MOTYhHOCT fIa ce JOCTUTHE 3peiocT U popMupame
CaMOCTajIHe TMYHOCTI.

QeMUHNCTKNIbE HABOJIE Jla Cy IOTPAHY Ha3MBU KOje Cy MM HaJJeHY/IN TPAHC aKTH-
BucTi (TEP®, xeHcke KydKe, BeIITHUIIE M CIMYHO) U3pa3 HEJOMYCTUBE arpecije TpaHc
aKTMBMCTA. 3aXTEeBMU JIa TPAHC >KeHe (OMOMOomKN MyIKapy Koju ce ocehajy kao sxeHe)
MMajy IPUCTYI KEHCKUM CB/IaYMOHMIIAMa, TOAJIeTUMa MM YYeCTBY]jy Y KEHCKUM CIIOp-
TOBMMA IIPEfCTaB/bajy TaKODe arpecrBaH aTak MyIIKapala Koji yrpoykaBa >KeHCKI [IPo-
crop. [Ipema Mulbery y4eCHNUIIA OBe febaTe, CBU OBY YMHIOLM CY HO8A MU30TUHU]A,
Koja ce Of cTape pas/MKyje I10 TOMe LITO Cy e cajia MYIIKapIy IPeoOyK/IN Y )KeHe, Kako
61 cebe mporIacuIy 3a HajBUIlle MapTMHANN30BaHY IPyIly y ApywTBy. Hegomyctuso je
Jia ce TpaHC ocobe (IPeBacXoAHO MYIIKAPIIN) CaMO M3jacHe fja Cy XKeHe U fja ay TOMATCKI
nobujy mamnup xojuM he 61ty BepruKoBaH HUXOB HOBU MAeHTUTET. TO HIje IUTabe
LIOJIUTHKe, JIeBUILIE, leCHMIIE, (PeMIHM3Ma, Beh uTame CBMUX Hac, a IOCeOHO 3alITHTe
YTPO’KEHUX ITpaBa >KeHa.

3aK/byyak

HoBu TepMuHM HUCY caMO Ha4MH fia Ce O3HAYe HOBY (peHOMeHN, 1 60/be pasym-
Kyjy oHM cTapy, Beh ¢y 4ecTo 1 cpefcTBO fia ce ICK/byde VMM CTUTMATH3Yjy HeIlo>Ke/bHa
MUIbEa, T€ IETUTUMU3Yje Ho6a ugeonoiuja. Tako U cTBapame Ho6e Wiuilonoiuje JeHa
CYLITMHCKY MMa QyHKIV)y a yHAIIpes NCK/bYYM CBa OHA CTAHOBMINTA (PeMUHUCTKMEbA
KOja 107 BIfie Kao GMOJIOIIKY JAaTOCT, @ POJi Kao COLMjaTHM KOHCTPYKT, 1 TMe oMoryhn
MOHOIIOJIMCTIYKA II03M1IMja 32 CTAHOBMIITE TPAHC aKTUBUCTA KOjUM Ce U O (sex) U
pox (gender) onpebyjy kao conujanau koHCTpYKTH. To je mOce6HO BUI/BMBO C yBOhemeM
TepMIHA 4LC, jep Ce HeTroBUM IIpUXBaTabeM HeTypa To Jja XeHe ofipebyje 1 BUXOB 1O
((13UOTIONIKO 1 MCTOPUCKO MCKYCTBO >KEHe), YuMe ce OpHIlIe U MICTOPHja HepaBHOIIPABHOT
II0/105Kaja JKeHe Y JPYIUTBY.

Ha ocHoBy aprymeHTanuje peMIHNCTKIEbA U TPAHC aKTMBUCTA IIOKYIIAIN CMO fIa
yKa)keMo Jja CBaKa pe/aTUBN3allija II071a, yBoherme HOBYX II0jMOBa Kao OffpeHMIIA HO-
BOT 0J10-COLVja/THOT VIHXKehepUHTa ¥ ofpehrBamy HOBe eTMYHOCTY, BOAY 030/bHIM
CoLlMjaTHIM KOHTpPOBEp3aMa: aKo je 1 IO ,KOHCTPYKT , /ja JIV TO 3HAa4N JIa CBY MOYKEMO
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Zia 6MpaMo U IO U POJI, Y CBAKOM TPEHYTKY, TOKOM Iie/Ior >kuBoTa? [la im 61 pBo 1o
MOIJIM Jia HaM Ofipefie POIUTeEbH, fia 611 OHJIa [ieTe, OKO 4-5. TOfMHE )XUBOTA, Taj IO I10-
TBPAV/IO W/IM IIPOMEHNIO, T1a fIa C€ 3aTUM y a[J0/IeCLIEHIIN) I CBAKO MOXKe IIPEeIOMUCTIUTH,
I1a [IOHOBO y CPEfIbUM MY Y TIO3HVM FOfJMIHAMA, YaK 1 [0C/Ie Opaka U fiele, OIleT fia MO-
KeMo fla 611paMo jecMo /I >KeHe Wy MymKapuu? Jla Jiu je >KeHCKO MCKYCTBO CaMo CTBap
BJIACHMIITBA HaJl )KEHCKUM ITOJIHUM CEKYH/IADHMM KapaKTePUCTUKaMa UIU Cy UCKYCTBO U
IOCTajabe KEHOM 00/IMKOBAHY KPO3 CIelNUIHY CIIOj OHOT 610/10uikoi (Pr310omonIKor)
" gpyuwitiiéeHol (KyITypOIONIKOT) Y CBAKOM MHAMUBIU/YaTHOM MICKYCTBY?

Jleo peMMHMCTKIIbA 3aCTyIIa KOHIIEIII[VjY HeIIOMYP/BUBY C KOHIIEIIMjOM TPaHC
aKTUBMCTa, cMaTpajyhu fa He mocroju aumema — T3B. circulus vitiosus 1mona 1 popa: moin
je 6uomnoniku oxpehen, a pox je colmjanHu KOHCTPYKT, @ CBAKO IOUTPaBabe C OIOM U
POLOM MO>Ke MMaTu 030M/bHe ApyIITBeHe nocieanie. OBa NoIeMMUKa 1 flajbe Tpaje, a
HEH UCXOJ, MOJKe Jla MMa BayKHe TTOC/IefiNIle He CaMo 3a COI[MOMOIIKY TeopH;jy, Beh u 3a
OynyhHOCT JbyACKOT ApyLITBA.
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Abstract: The paper deals with the analysis of feminists’ arguments about the sex/
gender dichotomy within the relationship to trans activism. In the first part of the paper,
we will give the usual definitions of sex and gender in feminist literature and the views
of feminists on trans activism. Next, we will explain which trans activists’ views feminists
disagree with, and how language is used for ideological purposes. The aim of this paper
is to identify the basic dilemmas and bioengineering associated with the underestimation
of biological sex, that is, with the opinion of trans activists that men who are trans women
are also women. The author will explain why feminists believe that this approach to the
sex/ gender dichotomy is a threat to women’s rights in the society.

Keywords: sex, gender, feminism, ideological struggle, political movement, social
divisions

Introduction

The second wave of feminism at the end of the 1960s and in the 1970s was directed
towards the criticism of patriarchate through explaining and interpreting different culturally
defined and imposed roles of women and men (gender roles imposed on the bases of the
sex, but not full renunciation of the importance of the biological sex).*The idea of feminism
was the development of a female identity that will not be limited solely by the biological
sex, whereas the development implied the development of the personal identity and the
development of the collective female identity. The woman’s personal identity is formed in
childhood and in traditional societies, but not only those, it directs the woman towards

' avukovic@idn.org.rs

2 The paper was written within the Research Program of the Institute of Social Sciences for 2021,
supported by the Ministry of Education, Science and Technological Development of The Republic
of Serbia.
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traditional roles, while the formation of the collective female identity is influenced by the
woman’s class-stratum affiliation and the knowledge of the social and economic position
of all women in a given society. Therefore, the female political identity was associated with
the feminist movement, the main objective of which was the struggle for women’s rights
(Vukovi¢, 2013, pp. 251-252). The developed political identity of women points to the
formed and clear-cut common interest of women as a social group (Vukovi¢, 2013, p. 264).

After the dissemination of the second-wave ideas (in the 1970) into the countries
with different cultures and habitus, those encounters with new patterns of femininity and
masculinity led to the opposition to the uniformity in traditional social environments. One
of the aspects of the problem of defining the women’s position and role in different cultures
is also described by Sherry Ortner, who lists

“specific ideologies, symbolizations, and social-structural arrangements pertaining
to women that vary widely from culture to culture. The problem at this level is to account
for any particular cultural complex in terms of factors specific to that group-the standard
level of anthropological analysis” (Ortner, 1983, p. 154).

It was established that there was no possibility to apply different lifestyles, cultural
patterns or activist potentials of feminism in the same manner in different cultural am-
biences. This process is characterized by the change in the understanding of gender roles
among men and women.

In that context, feminist believed that sex roles (subsequently named gender roles),
which were determined solely on the basis of the biological sex, were a way of imposing
the dominant male discourse on women (and men). In that respect,

“gender roles are concretized through the contents of acting and ways of behaviour
of male and female population, which are the consequence of social rules and norms.
The use of the concept of “gender” instead of “sex” is in the function of pronouncing the
social character of the roles and models of behaviour of the persons who do not belong
to either female or male sex” (Sobot, 2014, p. 17).

Throughout history, women have been objects, the symbols of exchange for the pur-
pose of increasing the symbolic capital held by men -

“the principle of the inferiority and exclusion of women, which the mythico-ritual
system ratifies and amplifies. To making it the principle of the whole universe, is nothing
other than the fundamental dissymmetry, that of subject and object, agent and instrument,
which set up between men and women in the domain of symbolic exchanges, the relation
of production and reproduction of symbolic capital, the central device of which is the
matrimonial market, and which are the foundation of the whole social order” (Bourdieu,
2001, p. 61).

“A hegemonic model of masculinity was founded on the inequality of the sexes and
their anchorage in the society norms” (Schmale, 2011, p. 275), whereas women’s efforts
to be present in the public sphere, formerly a predominantly male sphere, led to various
changes in social sub-systems and enabled women to find themselves in different positions
in the public sphere.
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Continuity with the previous experience is important for the formation of the identity
or the establishment of the already built one. Therefore, the female (political) identity can
survive if continuity is ensured historically, with the experience and results achieved by
women (Vukovi¢, 2013, p. 267). In that way, an approach of “history of women” is created,
implying that women are subjects, active participants and interpreters of historical events,
in contrast to the approach of “women in history”, in which women are represented only
as numbers, as a marginal course of historical events, as an addition to something that is
essential in historical processes (Mili¢, 1998, p. 558). The feminist movement of the second
wave succeeded in imposing the motto “private is political’, thus ensuring higher visibility
to women in the public sphere. Apart from the struggle for greater rights of women, the
movement also advocated the rights of homosexuals and other marginalized social groups.

Within the common definition of the sex and the gender, the sex (as a nature) is
opposite to the gender (as a social and cultural determinant), while the development of
the concept of “gender” involves two different levels of the meaning: a descriptive level
of difference — when the concept “gender” refers to social relations deriving from the
perceived distinction of the sexes, and the concept of “gender” as a manner of denoting
social inequality between the sexes that explains the relationship between the sexes by the
category of social power (Mili¢, 2001, p. 133). Women are a sex because, due to their bio-
logical distinction, they constitute a separate group from men, who are another biological
sex, while the gender is a cultural definition of the behaviour that is adjusted to the sex in
a given society during a certain period (Lerner, 1986, p. 238).

Here it is necessary to perform a brief analysis of the way in which these attitudes
are used in today’s reality. Looking at the above-written in line with the attitudes of trans
activists, it would mean that a trans woman implies that, within her, the biological sex — a
man, has managed hormonally and anatomically (nature) to win the previous culture (man),
through external presentation as a woman (previously labelled as nature), but in this case,
the gender (i.e. culture) is of a biological man who considers himself a woman. Namely, it
means that there has been a substitution of the years-long feminist thesis that one of the
causes of women’s subordination in the society is the fact that women are associated with
the nature and thus they are condemned to the unchangeable submissive position in the sex
division of work (between the sexes: man and woman). In the case of trans representatives
who were born as men, nature is the biological male se, and culture (the way of behaviour,
acting, presentation, denoting etc.) is expressed through the features of the female sex and
identity. In short, in that case, for example, in a trans woman, a man is nature (biology),
and a woman is culture. In this manner, trans activists question the foundations of the ex-
planation of the feminist ideology and movement in the millennium-long subordination of
women due to their sex by birth. Moreover, according to feminists, through the redefinition
of the concepts of sex and gender, trans ideology assumes the role of the woman (victim)
in the patriarchal social system.

The establishment of unchangeable social inequality between the sexes is strengthened
by human diversity of biological origin (Papi¢, 1989, p. 78). When the second-wave feminists
pointed out that gender roles had been imposed on women, they believed that it referred
to the very culture (male discourse of the power of denotation) (Papi¢, 1997). However,
the matter is reversed here. One of the reasons why such change of the perspective may be
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problematic is that it threatens the overall ideology of feminism. In fact, most second-wave
feminists (regardless of their orientation) did not think that women should renounce their
biological sex, but they wanted to indicate that the gender category was established on the
basis of the position of social power of men in a historical period and a cultural context.
Speaking of gender as a relationship of social inequality between the sexes on the basis
of the category of social power, a trans woman (a man presenting himself as a woman) brings
to question the category of gender (as socially and culturally constructed) and deconstructs
the concept of power (a biological man in the position of social power). Now, as a trans
woman, he transforms that power through symbolic representation, assuming the woman’s
inferior and submissive position, but he still possesses the man’s biological superiority.

Feminist debate about trans activism

Feminists, as we will explain in the following part of the paper, indicate that by ac-
cepting and emphasizing the stereotypes of masculinity and femininity, trans persons issue
several feminist principles for a better position of the woman in the society. By accepting
the biological man who presents himself like a woman (clothes, manners etc.) and uses
female space in public, the backbone is demystified of one of the best interpreted definitions
which are the foundation of the feminist movement for womens greater rights — that women
are not determined only by their biological sex (by birth), but that through socialization
and interiorization of the prevailing patriarchal norms they are assigned gender roles and
lifestyles, preferences of feminine attributes in a certain historical epoch etc.

Feminists’ arguments about controversial and socially destructive elements of trans
ideology arose in the second wave of feminism, while the framework of feminist views
about consists of the attitudes that have been explained theoretically and practically by
Janice G. Raymond. Using different examples, Raymond analyses the manner in which
trans ideology denies and deprives women who were born as women of not only their right
to the biological sex, but also the entire millennium-long physiological and psychological
experience of women, thus empowering once again the predominantly male-constructed
system of power. This author describes the manner in which, through the “medical model”
applied to trans persons, biological, as well as social engineering is performed with serious
consequences in the future society.

Perverting femininity through a man (a trans woman - a person born as a man that
transitions into a woman), according to the opinion of feminists, has been done in order
to prevent women from exercising the rights they achieved as women, once again by a
biological man (who considers himself a woman). Raymond explains how the body (and
biological determinants male and femmale) as well as cultural determinants masculinity n
femininity are used with trans women in order to strengthen the stereotypes about femi-
ninity. In her work, she explains that the most frequent case is when a man transcends into
a trans woman, but mostly through empowering male stereotypes about a real woman —
with big breasts, pouting lips, hair extensions, strong make-up and so on. That is how, in
her opinion, trans persons and activists only empower sex role stereotyping in the society.

One of Raymond’s claims is that a sex-change operation cannot change the chromo-
somal sex, where men have the XY pair, and women - XX pair chromosome, so, taking
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that into account, a transsexual does not change sex at all. According to this author, this
does not mean that sex is unchangeable, but that men cannot become women through
hormones and surgery. Replying to one of her critics, Annie Woodhouse, Raymond states
that a transsexual (a man who wants to be a woman) is, in fact, a “fantastic woman” who is
the incarnation of male fantasy about how a person who is a woman feels, being trapped
in the male body. However, those fantasies are based on male imagination and not on fe-
male reality. A surgically made woman does not possess female reality because those men
did not have to live in the female body with the overall female history it implies. Namely,

“female biology shapes female history — the history that men do not have because of
their sex - including the history of the menstrual cycle, the history of pregnancy or the ability
of conception, the history of childbirth and miscarriage, the history of certain body cycles
and life changes, as well as the history of women’s subordination to the men-dominated
society. [...] Just like the skin colour, female biology does not give essential femininity, but his-
torical reality about what it means to be born with XX chromosomes” (Raymond, 1994: xx).

Radical feminist Magdalen Berns (1983-2019) was actively engaged in presenting
counterarguments to trans activists. In numerous video-clips she decisively explains why
trans women are not women and why women’s rights are endangered. One of the vid-
eo-clips - Debunking Myths about “Trans-Exclusionary Radical Feminism” (TERF’)? is a
comment about the insistence of endangerment and violence towards trans activists as
the reason why biological men who have become trans women should be allowed to use
women’s toilets and changing rooms. In this video-clip Berns wonders who trans persons
(men) were killed by, and answers that trans persons were primarily killed by other men,
and that fact is concealed by trans activists. She thinks that one type of violence must not
be combated by creating an opportunity for another type of violence - in such a way that
biological men who are dressed like women will use the toilet designed for biological
women, older and younger girls. She was particularly hated by trans activists because of
the statement: “There is no such thing as lesbian with a penis”, as well as because of the
statement that women’s toilets are not the space in which biological men can move. Her
activities, statements and video-clips provoked numerous aggressive comments and attacks
by trans activists on the internet.

Feminist of the second-wave feminism, Germaine Greer, who is very active today
too, wrote in her famous book The Female Eunuch (1970):

“If women understand by emancipation the adoption of the masculine role then we
are lost indeed. If women can supply no counterbalance to the blindness of male drive,
the aggressive society will run to its lunatic extremes at ever-escalating speed. Who will
safeguard the despised animal faculties of compassion, empathy, innocence and sensu-
ality?” (Greer, 1970).

Because of her statements and public appearances, some of which is that trans women
are not women, and that there are no cis-gender women, trans activists threatened that she

> Debunking Myths about “Trans-Exclusionary Radical Feminism” (“TERF”), October 10, 2016,
https://www.youtube.com/watch?v=UafsVsUYTjI
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would be non-platform. The meaning of the term is that everyone whose beliefs are consid-
ered dangerous and unacceptable should be deprived of the opportunity to make their ideas
and beliefs widely public. The term is of recent origin, but it actually represents a modern
expression for an old concept - censorship. In this manner, through the ideology of human
rights, any different or undesirable opinion is prevented, while dialogue and confrontation
with the proponents of different points of view are refused in advance. Greer finds that in the
alleged struggle against stereotypes trans persons actually go from one stereotype to another*.

Of course, apart from biological differences (chromosomal, hormonal) and physio-
logical (menstrual cycle, pregnancy, childbirth), there are also differences between men and
women in their behavioural patterns and those differences are still not strictly limited - the
presentation of a desired and permitted social character of one sex (e.g. women) may be
transformed into taking over the communication method of the opposite sex (e.g. men),
through the attributes of femininity and masculinity. The continuum of human destinies,
determined through growing up, maturing, development and entering emotional and sexual
relationships, speaks in favour of the fact that the “other” me is through partnership also
chosen on the basis of finding (or at least the illusion of finding) desirable personal charac-
teristics projected in the character of the person one enters the emotional relationship with.

Language as an instrument of stigmatization of “normality”
and legitimatization of trans activism

Stigmatization is an instrument of punishing who violate or threaten some social rules,
and it is occasionally used, among other things, to regulate life a community.® That is one
of the forms of punishing individuals who violate some important social rules. Language
as a form of labelling may serve as an implicit form of submission and manifestation of
symbolic power (Vukovi¢, 2012).

However, when it comes to the use of language in which “new normality” is in-
troduced through, for example, refusing to call a pregnant woman a pregnant person, it
is actually an attempt of stigmatization not because of the violation of social rules, but
because of the legitimate expression of a political opinion. In that case, stigmatization is
the violation of an essential social rule - freedom of expressing a political opinion and
disagreement about the use of the language for ideological purposes. It clearly shows the
absence of tolerance as one of the basic propositions of the civil society.

The very acronym TERF - trans-exclusionary radical feminists — has been coined
by trans activists in order to denote feminists who debate and present counterarguments
opposed to their ideological attitudes. This term is not a name feminists have given to
themselves, as it was the case with some other terms in the earlier stages of feminism. In

*  Germaine Greer on Anti-feminists, Transgender and how Equality Feminism is not enough,
December 1, 2015, https://www.youtube.com/watch?v=rlWFOoOGKaU.

Stigmatization is defined as stamping or putting a stamp, while figuratively it means condemnation
or defamation (Vujaklija, 1970, p. 909). Moreover, it is an act of unfair treatment of someone or
something by expressing public disapproval: https://dictionary.cambridge.org/dictionary/english/
stigmatization.
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this way, particularly by using the term “trans-exclusionary’, trans activists wanted to un-
derline the alleged intolerance of feminists, without confronting attitudes and arguments
with them. A blatant example of intolerant behaviour of trans activists towards women is
also their preventing the speech and disrupting the moment of silence in honour of the
female victims in Orlando®.

Words are tools of the meaning that should be introduced carefully and cautiously;
therefore, a “proper man” must always be on guard; he must take care of his words cannot
be taken back, “just like the bullet going out of the gun barrel”, an even more so because
every act and every word obligate the whole group that man belongs to because “animals
are fastened by their legs, men bind themselves by their tongues” (Bourdieu, 1999, p. 23).

The feminists who debate with the arguments and requirements of trans activists
find that the term TERE together with other derogatory terms used mostly by male trans
activists, is, in fact, a misogynistic slur. Another typical case of terminological stigmatization
is the term cis. We believe that most women from general population are not even familiar
with the fact that (according to trans activists) they are no longer women but only one of
subtypes of women - so-called cis-women. The intended use of this term should point to
the existence of women whose female sex (in biological terms) corresponds to their socially
accepted gender, but that, apart from “cis-women’, there are also other types of women -
for instance, trans women.

The introduction of the term “cis” is problematic, according to feminists, because the
term “cis” is placed at the same level with the term “trans’, thus creating a new concept of
a woman who is no longer a set of all attributes and biological characteristics of the female
genotype and phenotype. In fact, this term introduces a new female identity and legitimizes
new representatives of women (understood in that way) — men who feel like women. By
creating new terminology in denoting female identity, an illusion is made about a spectre
of female identity, where a woman does not even need to be determined by biological sex
and experience.

Womenss refusal to use the imposed term “cis” is declared as hate speech and disrespect
of human rights. The list of new terms for denoting a woman can be infinitely long, and
that is why here ideological linguistics is at work, in which a seemingly harmless semantic
question may endanger a substantial part of the legacies created so far in the struggles for
women’s social equality.

Debates between feminists and trans activists

Different attitudes and conflicts of opinions between feminists and trans activists may
be found on the internet, and here we will present their typical arguments. The first debate
between feminist Meghan Murphy and trans activist, i.e. trans woman Julie Rei Goldstein,
took place at Mount Royal University in Calgary in 2019. In the debate about whether trans
activism negatively impacts women’s rights, trans activists Goldstein expresses the opinion,

¢ Trans Activists Shut Down Speech, Disrupt Moment of Silence for LG Orlando Victims, 17 June

2016, https://web.codedfilm.com.ng/download/transactivists-shut-down-speech-disrupt-moment-
of-silence-for-lg-orlando-victims/LS0zV2M2LUhpa0Z6NA.
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inter alia, that trans rights and women’s rights are not opposed but they directly supplement
one another. Advocating against trans rights would destroy what feminists have achieved in
their struggle for many decades - the right to body autonomy and freedom from discrim-
ination based on biological essentialism, which are the foundations of feminism, as well
as the principles on which trans activism relies. Contrary to the gender activist critique,
according to which trans rights are based on feelings, misogynistic violence is founded on
the perception of the society, and not on reproductive ability. Although she does not deny
that the root of patriarchate is based on biology, Goldstein thinks that the way in which we
are perceived in the society does not depend on the biological sex and that the possession of
reproductive organs does not make someone seeing oneself like a woman safe from street
violence, discrimination and unemployment.

In her presentation, feminist Murphy states that it is impossible to have a debate with
the proponents of the gender ideology, trans activists who avoid determining and defining
the terms clearly and coherently, which prevents communication. She says that sex refers
to biology, and defines a man and a woman in the same way a man and a woman have
been defined throughout history. Under gender she implies stereotypes and social roles
imposed on men and women based on their sex, and she refers to it when speaking about
masculinity and femininity, as well as to the ideal of the society about what men and women
should be, what social norms should be respected, what jobs they should do, what they
should like, how they should dress etc.”

In 2020, organized by the Women’s Liberation Front, under the siege and attacks by
trans activists and defended by the police, a conference was held in Seattle, Washington,
under the name: Fighting the New Misogyny: A Feminist Critique of Gender Identity). The
participants of the conference - Meghan Murphy), Saba Malik and Kara Dansky - crit-
icized the “gender identity”, explaining why it did not exist, and listed the arguments for
women’s rights based on sex. In short, those arguments are: the idea that we are born with
the same “gender identity” is not true because the difference between men and women is
a material matter, i.e. a fact based on reality. Therefore, there is no “gender identity” and
there are no grounds for its existence. The debate about sex is relevant because it constitutes
the foundation of the feminist movement — whether a feminist analysis can be performed,
and how (where the woman is the subject and the centre of such analysis) if women are
pressurized into accepting the attitude that anyone can be a woman. The participants of
the conference think that insisting that they should involve “trans” women in their work
and activities actually does not allow women and girls to determine their own priorities
and limits regarding their politics, manner of organization and safety. If sex does not exist,
years-long subjugation of women in the past, based on their affiliation to the female sex,
will be erased. New laws in which women are deleted from - for example, the Equality
Act that is being considered in the US Congress, which removes sex as an entry, is a direct
- are a direct assault against women. According to them, a federal law can either protect
women and girls from millennium-long submission or protect self-proclaimed and unde-
fined identities, but it is impossible to protect both at the same time. There are examples

7 Debate: Does trans activism negatively impact women’s rights? March 22, 2019, https://www.

youtube.com/watch?v=-yawM1CRWxE.
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demonstrating that women using the words “man’, “woman’, “male” or “female” are more
often dismissed from their companies because such manner of expression is considered
politically incorrect. On the other hand, individuals (patients) must not ask, for example,
if the doctor they want to see is (authentically) a man or a woman because, in that case, the
healthcare institution might be sued by its employees (since the sex change is a trade secret).
The participants of the conference warn against the harms caused to children through the
abuse of their bodies, when even before adolescence they are subjected to surgeries and
hormonal treatments. Young people’s receptiveness regarding experiments with terms and
avatars, as well as potential experiments with the biological sex, will question the ability to
reach maturity and form an independent personality in the future.

Feminists state that derogatory terms given to them by trans activists (e.g. TERE
bitches, witches etc.) are an expression of impermissible aggression of trans activists. The
requirements that trans women (biological men who feel like women) should have access
to women’s changing rooms, toilets or participate in women’s sports are also an aggressive
attack by men that endangers female space. According to the participants of this debate,
all these factors are new misogyny that differs from old misogyny by the fact that now
men have dressed like women in order to proclaim themselves for the most marginalized
group in the society. It is impermissible that trans persons (mainly men) should only state
that they are women and then automatically get a paper verifying their new identity. It
is not a matter of politics, left-wing, right-wing or feminism, but a matter that should
concern all of us, particularly a matter of the protection of women’s endangered rights.

Conclusion

New terms are not only a way of denoting new phenomena or of distinguishing the
old ones, but are often an instrument of excluding or stigmatizing undesirable opinions
and of legitimizing a new ideology. That is how the creation of a new typology of women
has an essential role of excluding in advance all those feminists’ attitudes that see sex as a
biological fact, and gender as a social construct, thus ensuring the monopolistic position
for the trans activists attitude determining both sex and gender as social constructs. It is
particularly visible from the introduction of the term “cis” because its acceptance denies
the fact that women are also determined by their sex (woman’s physiological and historical
experience), which also erases the history of the woman’s unequal position in the society.

According to the arguments of feminists and trans activists, we have attempted to
indicate that every relativization of sex, the introduction of new terms as determinants of
new bio-social engineering in determining new ethics, leads to serious social controversies:
if sex is also a “construct’, does it mean that we can all choose our sex and gender, at any
moment throughout our lives? Should parents first determine our sex that would be con-
firmed or changed by the child at the age of four or five? Everyone may change their mind
in adolescence, and then as middle-aged or elderly persons, even after getting married and
having children, so does it mean that we can decide again whether we are men or women? Is
female experience only a matter of ownership over female secondary characteristics or are
experience and becoming a woman formed through a specific combination of the biological
(physiological) and the social (cultural) in each individual experience?
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A number of feminists advocate the concept that is irreconcilable with the concept of
trans activists, believing that there is no dilemma - the so-called circulus vitiosusof sex and
gender: sex is biologically determined, while gender is a social construct, and any kind of
playing with sex and gender may have serious social consequences. This debate continues
and its outcome may affect significantly not only the sociological theory, but also the future
of the human society.
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